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ISRTI03.29.20
ON SOME ISSUES OF TRADITIONALISM IN SOVIET CENTRAL ASIA
(BRIEF HISTORIOGRAPHIC REVIEW)

R.D. Kubeyev!

!Al-Farabi Kazakh National University, Kazakhstan, Almaty
E-mail: rustemlw@hotmail.com (Kubeyev)

Abstract. The article provides a brief overview of the historiography of issues related to the
transformation of traditional society in the framework of Soviet modernization of Central Asia. The
paper considers the views of prominent researchers, as well as the most common points of view on this
topic. Issues of traditionalism in the Soviet period are considered in the context of the implementation of
the Program article by N.A. Nazarbayev «Course towards the future: modernization of Kazakhstan’s
identity», where the socio-cultural sphere is given priority. At that it was during the Soviet period that
this sphere of public life underwent an unprecedented reform and transformation. The work also
analyzes the authors' studies on the policy of the Soviet government in relation to the sociocultural
sphere of the Soviet Muslim East. In particular, some attention has been paid to studies on the
transformation of traditional nomadic society and the nomadic sedentarization. Of particular interest are
studies on the coincidence of religious and national identity. In this regard, some issues of the national-
territorial demarcation of Soviet Central Asia, the education of the indigenous population, the change in
the role of women in traditional Central Asian society, as well as the phenomenon of the preservation
and strengthening of traditionalism in Central Asia during the Soviet period are also highlighted.

Keywords: Kazakhstan, Asia, Central, sphere, sociocultural, religion, traditionalism, tradition,
traditional, society.

Introduction. In the program article by N.A. Nazarbayev «Course Towards the Future:
Modernization of Kazakhstan’s Identity» the Leader of the Nation paid special attention to the issues
related to people’s consciousness, identity, and traditions. According to N.A. Nazarbayev, the new
modernization of Kazakhstan should be based on traditions, culture, connection with the past. The main
shortcoming of previous modernizations, according to our leader, is ignoring the fact that every country
has its unique features (Nazarbayev, 2017).

Kazakhstan as a former Soviet country quite felt such kind of modernization and its consequences.
In order to understand the present situation it is necessary to pay certain attention to previous period.

Methods. As is known, the construction of such a community as the «Soviet people» generally
required radical and unprecedented transformations, first of all, in the minds of the peoples who
inhabited a vast empire. Moreover, this related such a «traditionalist» region as Central Asia with its
strong influence of religion on all spheres of public life (which is generally a feature of Islam), as well
as the patriarchal clan system, due to the nomadic or settled agricultural way of life. Correspondingly,
this topic was reflected at the studies of researchers from Kazakhstan, CIS and foreign countries. In this
article the author used the methods of analysis and comparison at considering the opinions of scholars.

Discussion. Theissues of Soviet policy on transformation of traditional communities and the
peoples’ minds were all the more subtle for the regime that came to power as a result of the revolution
and aimed at building in the end a utopian society without religion, private and communal property, as
well as other integral features of traditional eastern society In this connection the issues of interaction
between the new government and traditional society in Central Asia, highlighted in the works of
researchers, cause quite deserved interest.

On the whole, according to T. Rakovskaya-Harmstone, the very background to the relations of the
Muslim population of Central Asia with the Bolsheviks contributed a lot to a positive perception of the
new government. As you know, in 1916 a massive uprising broke out in the region, caused by the
decision of the tsarist authorities to call on Muslims to do rear work, as well as the accumulated
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discontent from Russian colonization, the appropriation of land and water rights. The suppression of the
uprising by Russian troops caused anti-Russian sentiment and made Muslims more susceptible to
revolution as a force that destroyed imperial power (Rakowska-Harmstone, 1983: 56-57).

At the same time, anti-Russian sentiments spread, including with political motivation, with the
participation of some representatives of the «native» clergy (IlsckoBckuii, 1960: 93).

Russian researcher D.Yu. Arapov, describing the activities of the Soviets in relation to the
sociocultural sphere of the Soviet Muslim East, notes the close interweaving of the national and Muslim
issues. In this matter, the author shares the opinion of V.V. Bartold on the identity, in particular,
«coincidence» of the religious (Islamic) and linguistic (national) community of Muslims in the territory
of Tsarist Russia, while paying attention to the number of Muslims in the Russian Empire by 1914
(about 18 million), as well as the affiliation of most of them to Turkic peoples (Apanos, 2016: 128).

Concentrating his attention, in particular, on the Kazakhs of the Turkestan region, the researcher
notes the Kazakhs' commitment to «Sunni Islam», as well as the paramount importance of patriarchal-
tribal relations in their lives. By virtue of the above facts, the public life of the «Kirghiz» was regulated,
as the author writes, by the «closely intertwined» norms of customary law (adat) and Muslim Sharia. An
important point is the scholar’s remark about the separate, independent existence of the European
(Russian) and non-Russian (native-Muslim) communities of Semirechye and the whole Turkestan in
everyday life. What was important for the new government was that the spread of «innovative» ideas
(not to mention the radical revolutionary ones) occurred primarily in the European environment, while
among the indigenous population these ideas were echoed only by a very small group (Ibid: 129).

And even the coup in Tashkent in 1917, as some authors note, was not supported by the
population in the vast territory from the Caspian Sea to the Seven Rivers. The only exceptions were
Perovsk, Chimkent, Aulie-Ata and some other settlements. At the Arys station, the activity of the Left
SocialistRevolutionary organization was noted. (Pesios, 1927: 89-90).

This remark is of particular interest, since the authors of the Soviet period considered the situation
with the spread of revolutionary ideas in Turkestan as a visual aid to the realization of the famous thesis
of the new government on the coming to communism of backward countries not through capitalist
development, but through the development of class consciousness, with the help of the leadership of the
conscious proletariat from advanced countries (Ibid: 121).

The local population was engaged in cattle breeding and various crafts associated with it, which
largely determined their lifestyle.

«Kirghiz» were considered followers of Sunni Islam, but patriarchal-tribal relations played a
paramount role in their lives. The rules of conduct and the way of existence of the «Kirghiz» were
regulated by closely interwoven norms of adat (customary law) and Muslim Sharia. «Kirghiz Islam»
itself in many ways only covered centuries-old pagan traditions.

Thus, the issues of interaction of the new government with the socio-cultural sphere were of
paramount importance.

Results. D.Yu. Arapov precisely explains this choice of M.V. Frunze to the post of commander of
the Turkestan Front as a native of Semirechye, well acquainted with the customs of the local population,
and also possessed sufficient flexibility and skills, unlike previous representatives of the Soviet
government in Turkestan, which provoked a worsening of the socio-political situation in the region. The
author notes that M.V. Frunze generally justified the trust. Whilst being atheist, the representative of
Moscow was aware of the importance of showing due respect for the ethno-confessional traditions and
customs of the local population. In order to gain the locality of the local Muslim population, the Soviet
leader even visited the most revered place of the Turkestan region - Mount Takht-i Suleiman in the
territory of modern Kyrgyzstan, where he performed a rite of Islamic worship, which, as the author
notes, made a huge impression on the indigenous people of the region (Apanos, 2016: 131).

As is known, the subsequent modernization of the nomadic society «in a Soviet way» was
expressed in its violent unprepared sedentarization and collectivization, which caused serious casualties
among the population, the disappearance of some elements of the traditional nomadic culture and the
«erosion» of ethnic identity of nomadic peoples.

244



ISSN 2710-3994  «edu.e-history.kz» snexmpornowvix eviuvimu scypransr Ne 1 (29.) 2022  https://edu.e-history.kz

F.L. Sinitsyn notes that some of the Soviet administrators still had a more realistic vision of the
situation with the traditional way of life of the indigenous population of Kazakhstan and other cattle-
breeding regions. So, in the issue of approaching the modernization of a nomadic society, two groups
clearly appeared among the representatives of the new government, which can conditionally be called
«scholars» and «authorities» (some representatives of the «scholars» group worked in government
bodies, and supporters of the «authorities» group worked in the academic field) (Cununbis, 2019: 45).

The author draws attention to the option of «reformatting» the economy of a nomadic society
proposed by a group of «scholars»: abandoning nomadism during its intensification, or a combination of
nomadic animal husbandry with agriculture. The researcher himself «develops» the idea proposed by the
new authorities, talking about the possibility in this case of cultural, educational and other work with the
nomadic population while staying in settled wintering grounds.

Of particular interest to the author is the idea that the authorities had the idea of creating family
farms. But this option of developing the involvement of the nomadic economy in modernization
processes was rejected because of a discrepancy with the ideas of the class struggle: with the existing
tribal system, such farms did not solve the problem of eradicating the exploitation of poor congeners by
«tribe leaders» (bays, manaps, etc.) (Ibid: 54-55).

Speaking about the fundamental restructuring of traditional society in Kazakhstan, it is necessary
to take into account the relationship between the concept of «class» and real social differences among
ethnic groups. The authors notes that in cases where the former social categories relatively coincide with
the class division promoted by the new government, as a result, the so-called class struggle helps to
preserve or even strengthen the above social categories (Xamdpu, 2010: c. 37).

K.E. Bendrikov, concentrating his attention on the issue of public education in Turkestan in the
first years after the establishment of Soviet power (before the national-state demarcation of the
republics), notes the special attention paid to the role of the public school in Turkestan in the context of
ideological work. Thus, the author emphasizes that according to the directive of the Central Committee
of the Communist Party of Turkestan, the struggle for youth and the new school were declared the basis
of party work directly on the ground. In this regard, a meeting of the region was held among the heads
of agitation and propaganda departments. The result of the meeting was unanimous support for the
proposal from the People’s Commissariat of Turkestan to concentrate all party propaganda and agitation
around the public school.

In addition, during the XII All-Turkestan Congress of Soviets, in the relevant resolution, the main
task of the People’s Commissariat of Education of Turkestan was set to create the so-called first-level
public school as an educational base. And already on this base to carry out all vocational education, as
well as all political and educational activities among the indigenous people in the village and village
(elimination of illiteracy, etc.) (benapuxos, 1960: 444).

Soviet social scientists themselves noted that the new government paid great attention to the work
to change the position of women in eastern traditional society. This activity was launched during the
civil war and foreign military intervention. Under the Central Committee of Turkestan, a women’s
department was established in June 1919, and similar structural units also existed at the level of regions,
cities, counties and districts, and particularly active work in this direction was already begun in 1920,
when a circular letter from the Central Committee of the Communist Party of Turkestan was sent to all
the regional and district committees, which noted that despite the completion of the third anniversary of
the revolution, the position of women has not changed compared to the pre-revolutionary period, and
«millennia-old religious and domestic prejudices» are still e determine her status (Acramosuu, 1971: 8).

In general, in accordance with Soviet ideology, the authors linked the unequal position of women
with the advent of private property and the class division of society. Researchers emphasized the
inability of society to change the existing situation under the previous «exploiting social systems,
including through bourgeois-democratic revolutions (lbid: 3).

On the whole, the women of the indigenous peoples of Central Asia were seen as an object of
«triple oppression» of enslavement (social, national, and religious) (lbid: 7).

Researchers studying the reforms related to the status of women in society also noted that there
were more representatives of Kazakh ethnicity in joint vocational education schools: in the 1921-1922
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academic year, out of 125 students in the Shymkent Pedagogical School, there were 10 girls. In addition,
in 1922, the unification of male and female Kazakh pedagogical schools was held in Alma-Ata
(bennpukos, 1960: 492).

American researcher S. Cameron, studying the problem of famine in Kazakhstan in the 1930s,
makes an interesting conclusion about this disaster, including the topic of this draws attention to the fact
that out of 1.5 million victims of hunger, about 1.3 million were people of Kazakh nationality. Thus,
more than a third of the total number of Kazakhs died as a result of hunger, and after the disaster,
Kazakhs became a minority in their republic. According to the scholar, through the crisis, Moscow
sought to eradicate pre-existing elements of the Kazakh identity, such as ties of kinship, belonging to the
hereditary aristocracy and the Kazakh nomadic lifestyle, superimposing the category of ethnicity
«Kazakh» instead (Cameron, 2016: 120).

It is noteworthy that, as I. Zelensky notes, in the process of national-state demarcation of the
republics of Soviet Central Asia, some attempts were also made at the same time to take into account the
and economic side of the issue, in particular, the issue of the economic unification of the Central Asian
republics with the Kirghiz (Kazakh) republic was actively discussed. The main argument of this opinion
was the existing economic relationship between some areas, belonging to Kazakhstan and the Turkestan
republics. However, as the author writes, the existing connection does not give sufficient grounds for an
immediate similar economic union. On the whole, the vague prospects of economic benefits were
outweighed by considerations of the cessation of national squabbles in the newly formed republics. The
researcher points out the need to give the new republics the opportunity to strengthen and
selfidentification («recognize themselves») (3enenckwuii, 1924: 77-78).

At the same time, Soviet researchers themselves considered the national demarcation of 1924 as
one of the necessary prerequisites for the national consolidation of the peoples of Soviet Central Asia.
The ideologists of the new regime considered the industrialization and collectivization as elements of
socialist construction, and as means to strengthen the solidity of the nation, the formation of national
identity and the eradication of tribal division. Scholars noted with satisfaction the socio-economic
transformations, the establishment of socialist relations instead of feudal and patriarchal-feudal
(Jxapsiaracunosa, 1980: 5-6).

But, as S. Cameron notes, in spite of the regime’s efforts, many of the similar pre-existing features
of the Kazakh identity, such as clans or even the nomadic way of life (revived by the regime in some
regions of the republic after the famine, to increase reserve of livestock in the republic ) still played an
important role in the life of the Kazakhs in the period after the famine (that is, in a later period after the
national demarcation of the republics) (Cameron, 2016:121).

Russian researcher S. Abashin, studying this transition to a new policy in the field of national
relations, notes that the Bolshevik leadership, using a «vague» wording about the national form and
socialist content, thereby reserved for itself «room for maneuver» to do whatever conclusions from this
scheme. In addition, this formulation was in line with the policy of «indigenousization», begun in 1923,
which essentially reduced itself to the transformation of Soviet power from «Russian» to
«international», the formation of a national Soviet elite from the local population. These decisions were
intended to: 1) strengthen stability in regions where an already ending civil war often transformed into
clashes between ethnic groups; 2) to promote the spread of revolutionary ideas in the East. According to
the researcher, the very formula «national in form, socialist in content» testified to the presence of
different interests, the presence of contradictions between them, and also that there was a certain
hierarchy of statuses and positions, and a struggle was waged between them (A6Garuun, 2011: 96-97).

Also, after the October Revolution, the authorities began to carry out activities aimed at the
gradual eradication of the feudal-patriarchal family, its very foundations, the economic base, the basis of
which was private-family property, as well as the entire household sphere of the indigenous population
of Soviet Central Asia. At the same time, the main attention was paid to «hacking» the traditional way
of life of the patriarchal family. The campaign for the liberation of women of the East occupied an
important place in the Soviet modernization of the region. In the Turkestan Autonomous Soviet Socialist
Republic, taking into account the socio-cultural specifics of the region (the restraining influence of
traditions and the whole way of life), a number of special additional decrees (in addition to the all-
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Russian ones) were issued that abolished the norms of Sharia and Adat regarding marriage. In the
period after the national-state demarcation, republican legislation continued to develop in Kazakhstan
(as well as other republics of the region), which was designed to contribute to the formation of a new
type of family (JKnmanko, 1990: 444).

S.P. Polyakov, in the course of his research on the republics of Central Asia and Kazakhstan (the
regions of Balkhash and Mangyshlak), links «traditional society», «traditionalism», with the denial of
the new, that is brought from the outside into the «traditional» habitual way of life. In thinking about the
topic of research, traditionalism in Soviet Central Asia, the author himself characterizes the problem as
an extremely «extremely complex and controversial phenomenon».

The scholar notes that the answer to the question of the rules governing the life of the indigenous
population and what determines their lifestyle, with few exceptions, came down to following the will of
the fathers and the Muslim religion. The answer to the second part of the question has always been the
same - tradition (ITosstkoB, 1989: 3).

Of particular note is the approach of P.S. Polyakova to the solution of the problem of
traditionalism as a system: the researcher notes the futility of criticizing the lifestyle without revealing
the economic and social base (Ibid: 4).

In the context of this study, the author’s observation that in contemporary period a large
intensification of traditionalism is observed in the cattle-breeding areas of the studied region deserves
special attention, with the December 1986 events in Kazakhstan and the activation of ritual practice in
Mangyshlak as evidence. It is noteworthy that the widespread construction of mosques and mausoleums
(as the author notes, the cost of the latter reached 20 thousand rubles) took place on the sites of
necropolises of the medieval period. Information on the use of ancient Saka underground and semi-
underground funerary crypts as mosques is also interesting. In addition, Muslim holidays are actively
celebrated, which was not observed a quarter century ago (lbid: 7-8).

The scholar associates all of the above with the fact that in this region traditionalism was not just a
relic in the Marxist sense of the word, but always reflected the socio-economic system, a way of life
based on a specific economic structure that combined extensive cattle breeding and irrigated agriculture.

P.S. Polyakov makes an important conceptual remark about the consideration of traditionalism in
the USSR as a phenomenon that exists separately from traditionalism outside the country. According to
the author, this concept is not specifically stated and substantiated anywhere, but, nevertheless, exists.
As an example, the researcher cites studies of modern Islamic society. The scholar considers it
unreasonable to talk about the existence of a special «Soviet» Islam, which differs radically from the
«aggressive» foreign Islam. According to the researcher, such a theoretical premise about the «isolation»
of the Muslim religion in the Soviet Union, coupled with a bias (involuntary or intentional) in studying
the level of religiosity in the region in practice, led to the creation of a false picture of the "security» of
Islam in the Soviet Union and its «withering away». As the author himself notes, the issue of the
«withering away» of religion in the USSR was actively declared. The basis of this process was the
growth of consciousness of the masses when the materialistic worldview won. It should be noted that in
the course of this discussion, the scholar makes one of the most important conclusions. The Soviet
researcher draws attention to the fact that in the course of discussions about the victory of materialistic
consciousness in the country, the position was actively hushed up that materialism is a worldview
inherent in the industrial proletariat, and not in the peasant petty-bourgeois class. Namely, this peasant
class prevailed in the USSR. As the author admits, even at the time of writing (1989), social stratigraphy
in the country does not have the potential to spread the ideas of materialism. Thus, P.S. Polyakov
confirms the theses of scholars saying that, despite all industrialization, society in the USSR remained
agrarian in sociocultural terms (Ibid: 8-9).

The importance of developing the urban industrial class as a socio-cultural component of Soviet
domestic policy is also mentioned in the work of N. Kosmarskaya and A. Kosmarsky, who agree with
the opinion that, in the course of the pre-revolutionary course, Russian-Soviet culture developed as
ideological support for the regime, and not the vehicle of Russian ethnic consciousness in itself. At the
same time, on the periphery of the Soviet territory, the «settler community» was formed as a
multinational and primarily urban-industrial - as the cutting edge of Soviet social life; it is these authors
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who explain the fact that the identity of these «settler communities» was defined in sociocultural rather
than ethnic terms(Kosmarskaya:72).

It is noteworthy that the need for resolving the agrarian question as a prerequisite for the
comprehensive and effective development of productive forces was also posed by Soviet scholars when
discussing the course of socialist reforms in China. The authors emphasize the sharp and complex
ideological struggle in this matter. The comparison with China deserves mention due to some
similarities between the situation and the structure of the economy (the ratio of the agrarian and
industrial sectors of the economy, and, accordingly, to a certain extent, of society) with the Soviet ones.
L.P. Delyusin, in his work in the early 1970s, emphasizes the predominance of agriculture in the
national economy, and the peasantry among the population of China. The author draws attention to the
fact that overcoming the backwardness of China in the economic and political spheres largely depends
on the success of a radical change in socio-economic relations, their breakdown, modernization of
agriculture and, on the whole, the solution of the agrarian-peasant question (/Ienrocun, 1972: 3).

Continuing to focus on Islam as a form of traditionalism, M.S. Polyakov turns his attention to such
a specific feature of the Muslim religion as the absence of a division into the «secular» and the religious.
The author notes that the Qur'an regulates all spheres of life of believers, including contains instructions
regarding the state system and forms of ownership [Ilonskos, 1989:10]. In the period after the October
Revolution, the new government virtually abolished official Islamic institutions. Nevertheless, at the
grassroots level, the structure of the organization of the Muslim society has structurally remained the
same (Ibid: 13). And even the organization of collective farms, in fact, did not violate the established
order, since the formation of production units took place on the basis of tribal (among nomads) or
kinshipneighborly, or makhalla (among the settled population) principles (Ibid: 14). In general, the
researcher notes the growth of traditionalism, and its «political» form, ideas for preserving the
«traditional» norms and orders (Ibid). P.S. Polyakov expresses his disagreement with the opinion about
the absence of traditionalism in the USSR as a concept; in the country, traditionalism is perceived only
as a manifestation of the outwardly visible side of religious ritualism on the part of the older generation
and some groups of the population. As a result, the scientist, traditionalism was «let out of the sight»
and this was allowed to develop to a «dangerous level»(lbid: 15-16).

This remark is all the more valuable because the author’s work was published in 1989, that is, the
period of the end of the USSR existence and, thus, it can be considered to some extent a «unintentional
summarizing» of the Soviet state’s policy to change traditional society.

Soviet researcher O.A. Sukhareva notes the stability of traditional marital relations among the
peoples of Soviet Central Asia, in particular the preservation of many institutions that originated «in a
pre-class society». At the same time, without even representing an active force acting against new
relations, these institutions do not degenerate, but are intertwined with the new, adapt to the situation
and exist as remnants for centuries.

In particular, the researcher discovers such traces of social relations from ancient times in customs
concerning marriage relations among nations that have experienced several times the change of
socioeconomic formations and, accordingly, changes in the way of life. But as the author notes, the
institutions that appeared in the tribal society are still widespread and regulate this sphere of social
relations. In particular, with respect to the Kazakhs, the viability of the norms of the traditional exogamy
of the patriarchal kind is mentioned (prohibition of marriage between relatives by father to the seventh
generation) (Cyxapesa, 1978: 118-131).

Conclusion. The Soviet transformation of Central Asian (and other) traditional societies is
unprecedented process that left quite an ambiguous legacy. In spite of the radical reforms directed on
changing the people’s consciousness, some Soviet scholars noted that traditionalism in Central Asia at
the end of 1980s not just survived but even strengthened. This phenomenon still needs deeper study as
some of its mechanisms are not described and explained in details.

The present situation with identities, traditional society transformation, modernization conditions
is in much result of the Soviet period’s processes. Studying these processes deeper will undoubtedly
allow us to understand the present situation much better and contribute the nation-building of
independent Kazakhstan.
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O HEKOTOPBIX BOITPOCAX TPATULIMOHAJIU3MA B COBE'I:'CKOI?'I
HEHTPAJBHOU A3UU (KPATKUHU HCTOPUOTI'PA®NYECKHNU OB30P)

P.J1. Ky0eeB!
'Ka3axckuii HanMOHATBHBINA YHUBEpCHTET UMeHH anb-Dapadu, Kaszaxcran, AnMars!
E-mail: rustemlw@hotmail.com

AnHoTanus. B cTathe npuBeneH kpatkuit 0030p ucToprorpaduu BOMpOCOB, KaCAIOIIUXCS
TpanchopMaluy TPaAUIIMOHHOTO OOIIECTBa B paMKaX COBETCKOM mojaepHu3ammu LlenTpanbHoit A3um.
B pabGore paccmMoTpeHbl MHEHMsI BUIHBIX HCCIEAOBaTeNIel, a Takke HauboJjiee pacIpOCTpPAHCHHbBIE
TOYKM 3pEHHS 0 JaHHOM TeMaTuke. Bompocel TpaaunuoOHaNIM3Ma B COBETCKHW MEPHO]
paccMaTpuBalOTCs B KOHTeKcTe peanusammu [Iporpammuoit crateu H.A. HazapGaeBa «Barmsim B
Oynyiee: MOJEpHHU3alMs OOIIECTBEHHOTO CO3HAHUA», TJI€ HMEHHO COLMO-KYJIbTYpHOU cdepe
yACNSeTCs] MEPBOCTENICHHOE 3HAYECHHE, MPU TOM, YTO MMEHHO B COBETCKMH Tepuoj AaHHas cdepa
OoOLIECTBEHHON >KM3HU MOJBEpriach OecnpeleqeHTHOMY pedopMHUpPOBaHMIO M TpaHcpopmanuu. B
paboTe Takke aHATU3UPYIOTCS MCCIICIOBAHUS aBTOPOB, IMOCBSIICHHBIE TIOJUTHKE COBETCKOW BJIACTHU TIO
OTHOIIIEHUIO K COITMOKYJIBTYPHOU cdepe COBETCKOTO MycylibMaHCKoro Bocroka. B wactHOCTH,
HEKOTOPO€ BHHUMAaHUE YJIEICHO WCCIEIOBAHMIM, TIIOCBIIIEHHBIM TpaHChOPMAIUK TPATUIIUOHHOTO
KOUEBOTO OOIIEeCTBa M CeIeHTAapU3alMi KOYEBHUKOB. OcoOBII MHTEPEC BBHI3BIBAIOT HCCIIEIOBAHHS O
COBIIAJICHUN PEIUTHMO3HOW W HAIlMOHAJIBHOM WJIEHTUYHOCTH. B CBSI3M C 3TUM OCBELIEHBI TaKke
HEKOTOPBIE BOMPOCH HAITMOHAJILHO TEPPUTOPUAIBHOTO pa3MeKeBaHUs coBeTCKOU LleHTpanbHON A3uw,
o0pa3oBaHUS ~ KOPEHHOTO  HACEJeHMs,  W3MEHEHUS  POJU  KEHIIUH B  TPAJUIUOHHOM
LEHTPAJIBbHOA3UATCKOM OOILIECTBE, a Takke (PEHOMEH COXpaHEHUS M YCHUJICHHS TpaJullMOHAIM3Ma B
LenTpanbHON A3MU B COBETCKHUI EPUOI.

KuroueBble cjioBa: Tpaauius, TpaJullMOHAIN3M, PEJIUTHUS, COLMOKYIbTYpHas chepa,
HentpanpHas Asus, KazaxcraH, TpaIulIMOHHOE OOIIECTBO.
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TYPAJBI (KBICKAIIIA TAPUXHAMAJTBIK LIOJTY)

P.J1. Ky0eeB!
1on-dapabu at. KazYV-HiH Kypc nokTopanTsl, AnmMatel, Kazakcran
E-mail: rustemlw@hotmail.com

Anaarna. Makanaga OpTanblK A3USTHBIH KEHECTIK MOJEPHU3ALMICH! asChIHIAFbI JOCTYPII
KOFaMHBIH KalTa KYpPhUTYbIMEH OaMIaHBICTBI MOCEJIeNIep/IiH TapuXHaMachlHa KhICKAIIA IOy OepiireH.
Makanana Oenrun 3epTTeymIUIepAiH MIKIpJIepl COHBIMEH KaTap TaKbIPBIT OOWBIHINA W1 KE3/IeCETIH
Ke3KapacTap KapacTelpbuiafpl. KeHecTik ke3eHzeri goctypumiiiaik Mmacenenepi Tywrsim [Ipesuaent
H.O. Hazap6aeBTeiH «bonamiakka Oarmap: pyxaHU >KaHFBIpY» OarqapiiaMaliblK MaKaJachlH JKYy3ere
acplpy KOHTEKCTIHJE KapacTbIpbUIaJbl, OHJA OJICYMETTIK-MOJCHHM cajlara epeKile MoH Oepuieni.
CoHbIMEH KaTap, Makajaaa aBTOPJAp/AbIH KEHECTIK OWJIIK casicaThlHa apHalFaH KEHECTIK MYCBUIMaH
IIBIFBICBIH/IAFBl  QJICYMETTIK-MOJIEHH cajlaFa KaThICTBI 3epTTeyyepi TainfaHaapl. ATam aWTKaHa,
JOCTYPIIi KOIIeNli KOFamMJbl ©3repTyre JKOHE KOINMEeHIUICPIiH OTBHIPHIKIIBUIAHBIPYbIHA apHAIFaH
3epTTeynepre Oipa3 KeHUI OesiHreH. [[iHM jkoHE YIATTBIK OIpEereiIiKTIH COMKECTIr1 Typaibl 3epTTeyiep
epeKIlle KbI3BIFYIIBUIBIK TYIbIpaabl. OChIFaH OailaHBICTHI KeHeC OPTaNbIK A3HSIHBIH YITTHIK-ayMaKThIK
MEXEJIEHYIHIH, TYPFBUIBIKTBI XaJbIKTBIH KaJlbINTACYBIHBIH, IOCTYypiii OpTaiblK A3HUs KOFaMBIHJAFbI
olienmepAiH peNiH e3TepTyHiH Kerbip Mmocernenepi, coHmai-ak kKeHec ke3eHiHAe Oprtanblk Asusga
JOCTYPIUTIKTI CaKTay *oHE KYIIeHTy peHOoMeH1 OastHaaIbl.

Tyiiin ce3aep: IoCTYp, JOCTYPIIUIIIK, [IiH, JIEYMETTIK MoaeHH cana, Optanbik A3us, Ka3zakcran,
JOCTYPIIl KOFaM.
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