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Abstract. Introduction. This study examines the migration policy of the Russian Empire concerning
the Uighurs (Taranchis) in the context of their sacred-mystical practices during the late 19th and early
20th centuries. It explores the interplay between state administrative policies and the religious and
cultural traditions of the migrants, providing a comprehensive analysis of their adaptation in Zhetysu
and the role of sacred practices in the social consolidation of Taranchis’ communities within a new
socio-cultural environment. Goals and objectives. The study seeks to elucidate the relationship
between the imperial administration’s migration policy and the sacred practices of the Uighurs
(Taranchis), while also examining the role of Taranchis’ baksis, who performed ritual prayers and
incantations. The research evaluates the impact of administrative reforms on the Uighurs’
resettlement in Jetisu, analyzes sacred practices as mechanisms of cultural and religious adaptation,
assesses the dynamics of social and interethnic interactions within the framework of migration policy,
and identifies adaptive strategies that ensured the resilience of Taranchis’ communities under external
administrative control. The study employs a historical-analytical approach, incorporating contextual
and discourse analysis, as well as socio-cultural anthropology, to investigate sacred practices as
instruments of cultural identity and social integration. The research is grounded in extensive archival
materials, official documents of the imperial administration, and scholarly works on the religious
practices and folk beliefs of the Uighurs. Results. The findings indicate that the sacred practices of
Taranchis’ baksis, including prayers and incantations, synthesized elements of the shamanic tradition
with Quranic surahs, facilitating their integration into the Kazakh milieu. These practices not only
supported cultural and religious adaptation but also played a crucial role in interethnic and social
interactions in Jetisu, fostering social cohesion and mutual understanding among diverse ethnic
groups. Conclusion. The migration policy of the Russian Empire concerning the Uighurs (Taranchis)
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and their sacred-mystical practices had a profound impact on ethno-confessional processes
in the region, contributing to the emergence of new models of social and religious adaptation.
Keywords: Uighurs (Taranchis), Tsarist resettlement policy, administrative reforms, sacred-mystical
practices, prayers and spells, ethno-confessional interactions, Zhetysu, sociocultural integration

For citation: Egamberdiyev M., Akhantaeva A. The policy of the tsarist administration and the
sacred-mystical practices of the Taranchis in the context of their relocation to Zhetysu // Electronic
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Annarna. Kipicne. byn 3eprrey XIX racelpapiH coHbl — XX FachlpAblH OacwkiHIarel Peceit
UMICPUSICHIHBIH YHFBIpIIapFa (TapaHIIbLUIApFa) KATBICTBI KOHBICTAHIBIPY CasCaThIH  OJIAP.IbIH
CaKpaJIbI-MUCTUKAIIBIK TOXIPUOeIepl KOHTEKCIHIEC TajljayFa apHajdFaH. MeMIIEKETTIK OKIMIITIK
casicaTThlH KOHBICTAHYIIBUIAPJBIH JIHU JKOHE MOICHH [OCTYpJIEpIMEH e3apa JpeKeTTecyi
KapacThIpblIaabl, Oy onapaeiH JKericynma OeiiMaeny YIEpiCiH JKOHE KaHa QJICYMETTIK-MOJCHHU
KCHICTIKTE TapaHIIbl KaybIMJIACTHIKTAPBIHBIH OJICYMETTIK OIpiryiHAeri cakpaiabl ToxipuOenepIiH
POJIIH JKaH-)KaKThl KOpCeTyre MyMKIiHIIK Oepeni. Maxcamvl men minOemmepi. 3epTTEy NaTIIAIBIK
OKIMIIIUTIKTIH ~KOHBICTAHJABIPY casicaThl MEH YHFBIpIapIblH (TapaHIIbLIAPIbIH) CaKpaJIbl
TOXKIpuOenepl apachlHIaFbl ©3apa OAJIaHBICHIH aHBIKTayFa, COH/Iali-aK POCIMIIIK CUKBIPJIBI AyFanap
MEH BIPBIMJAP/Ibl OPBIHJIAWTHIH TapaHIIbl OAKCHUIAPBIHBIH POJIIH TajjiayFa OaFbITTaIFaH. 3epTTEy
OaphIChIHIA SKIMILLIIK pedopManapAblH YUFbIpIapAbIH JKeTicyFa KOHBIC ayJapy YIepiCiHe bIKIAbI
3epTTENiN, Cakpajabl TOKIpUOENep MOJCHH KoHe [iHU OediMaeny SJIeMEeHTI peTiHzae
KapacThIPbLIAJIbl, KOHBICTAH/IBIPY CasiCaThl asiCHIHIAFbI QJICYMETTIK JKOHE ATHOCApPANIBIK TUHAMUKA
OaranaHalpl, COHJAK-aK CBIPTKbl Oakpliay IKarJalblHIA TapaHIIbl KaybIMIACTHIKTAPBIHBIH
OPHBIKTBUIBIFBIH KaMTaMachl3 €TKeH OeilimMeny MeXaHu3MJepl aHbIKTanalbl. Odicmeme. 3epTTEy
TapUXHU-TAIIAMAJIBIK TOCUIII, KOHTEKCTIK »OHE MUCKYPCHUBTIK TajjayJbl, COHJAi-aK CaKpaJiIbl
TOXKIpuOEIepaAl MOJIEHU COMKECTIK IMEH OJeyMETTIK MHTErpalus Kypajbl peTiHJe 3epTTey YILIiH
QJIEYMETTIK-MOJIEHH aHTPOMOJIOTUS OMICTepiH KaMmTuiabl. JKyMmMbIcTa MyparaTThIK JIEPEKTep,
MATIIANBIK SKIMIIUTIKTIH KYKaTTapbl, COHai-aK YUFBIpIapIbIH IHUA TOXiprOenepi MEH XaJbIKThIK
HaHBIM-CEHIMJIEpiHE apHaJFaH 3epTTeylep OelceHAl Typle KoJMAaHbuianasl. Homuoiwcenep. 3eprrey
TapaHIIbl OAKChIIAPBIHBIH CaKpaJibl THKIpHOEIepi, OHBIH LIi1HAE CUKBIPIBI AyFajaap MEH bIpbIMAAD,
IIaMaHbIK I9CTYp 1eMeHTTepiH KypaH cypenepiMeH yiiecTipreHil kepceTeii, Oyl onapiblH Ka3ak
XallKbl OpTachlHIAa WHTErpalUsUlaHyblHA BIKMANl eTTi. byn Toxipubenep MOAEHH >KOHE MHiHH
OeifiMaeny/li KaMTamachl3 eTil KaHa Koiwmaii, JKeTicynarbl 3THOCAapalibIK JKOHE QJIEYMETTIK e3apa
OpEKETTeCTIKTEep/I€ MaHBI3[bl PO aTKap/bl, TYPJ STHUKAIBIK TONTAp apachIHAAFbl JJIEYMETTIK
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AnHOTanus. Bsedenue. Hacrosmee wucciiemoBaHUE TIOCBAIICHO aHAIM3y IEPECEICHUYCCKOM
MONUTUKKA PocCCHiiCKOW MMIEpUH B OTHOIICHUH YWTyp (TapaH4M) B KOHTEKCTE WX CaKpaJbHO-
MHUCTHUYECKMX MpakTUK B KoHIe XIX — Hauame XX Beka. PaccmaTpuBaercsi B3auMMOJCHCTBUE
roCyJapCTBEHHON aJMUHHCTPATUBHOW TMOJMTUKU C PEIIMTHO3HBIMU M KYJbTYPHBIMH TPAIULIASIMHU
MIEPECENICHIICB, YTO MO3BOJIIET KOMIUIEKCHO OCBETHTH MpOIlecC MX amanTanuu B JKEeThicy W poJib
CakpaJbHBIX TMPAKTHK B COIUMAIBHOM KOHCOJUJAIIMM TapaHUYMHCKUX OOIMMH B HOBOM
COIIMOKYJIbTYPHOM TIpocTpaHcTBe. [lenv u 3adauu. ViccnemoBaHWe HAIpaBiICHO Ha BBISBICHHE
B3aMMOCBSI3U MEXIY MEepPECceIeHYECKON MOIUTUKON LAapCKOW agMUHHCTpAIMM W CaKpaIbHBIMU
MpaKTUKaMU yiryp (TapaHud), a TaKkKe Ha aHajdu3 POJM TAPaHUMHCKUX OaKIiel, MCHOTHSBIINX
pUTyaJdbHbIE MOJHMTBBL M 3aroBopbl. B pamkax wuccienoBaHHs U3y4yaeTcsl  BIUSHUE
aJIMUHHUCTPATUBHBIX pedopM Ha Mpolecc mepecesneHus yuryp B JKeTwicy, aHAIM3UPYIOTCS
CakpajibHble TMPAKTUKH KaK OJIIEMEHT KyJIbTypHOM M PEIUTHO3HOW aJanTallid, OLEHUBACTCS
COIMaJIbHAs U MEXKATHUYECKAs TUHAMHUKA B KOHTEKCTE IEPECEICHYSCKON MOTUTHKH, BBISBIISIOTCS
a/IafTallMOHHBIE MEXaHU3MBbI, 00eCIIeUNBABIINE YCTOWYUBOCTh TAPAHYMHCKHUX OOIIWH B YCIOBUSAX
BHEIIIHET0 KOHTpOoJIs. MccienoBanre BKIIIOYAeT HCTOPUKO-aHAIUTHYECKUH MTOAXO0, KOHTEKCTHBIN U
JUCKYPCUBHBIM aHaJIN3, a TaKKe MPUMEHEHHUE COIMOKYJBTYPHOM aHTPOMOJIOTHM ISl U3YUYEHUs
CakpaJbHBIX MPAKTUK KaK MHCTPYMEHTA KYJIbTYPHOU HUJIEHTUYHOCTH U COI[MAIBHOW WMHTErPALIUH.
B paboTe akTMBHO MCHONB3YIOTCS ApXUBHBIE UCTOYHHUKH, IOKYMEHTHI IAPCKOM aJMUHUCTpAIUH, a
TaK)Xe HCCIEAOBAHMS, MMOCBALLECHHBIE PEIUTUO3HBIM MPAKTUKAM U HAPOJHBIM BEPOBAHUSAM YHUTYP.
Pezynomamul. ViccnenoBaHusi MOKa3bIBAaET, UYTO CaKpaJbHBIE NMPAKTHKU TapaHYMHCKUX OakIiei,
BKJIFOYAsi MOJIUTBBI U 3arOBOPBI, COYETAIN JIEMEHThI IIAMAHUCTCKOW TPAJULIMKM ¢ KOPAHUYECKUMHU
Cypamu, 4TO CIIOCOOCTBOBAJIO MX MHTETPAIMU B Cpelly Ka3aXCKOTO HACENCHUs. DTH MPAKTHKH HE
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TOJILKO O0ECIeUMBAIN KYJIbTYPHYIO M PEIUTHO3HYIO aJalTalyio, HO U UTPajid 3HAYUMYIO pOJb B
MEXITHHUECKUX M COLHUAIBHBIX B3auMoOJEHCTBUAX B JKeTwicy, CIOCOOCTBYSI YKpEIUICHUIO
COLIMAJIbHOW CIIJIOUEHHOCTH M B3aMMOIIOHMMAHHUS MEXIY pa3jIMYHbIMU 3THUYECKUMH TpYIIIAMU.
3axnouenue. llepecenenueckas nonuruka Poccuiickoil UMIepuu B OTHOLIEHUHU YUTYp (TapaHuu) U
UX CaKpaJbHO-MHCTHYECKUE MPAKTHKH OKa3aJld 3HAYUTEIHHOE BIUSHIE HA S THOKOH(ECCHOHAIbHBIC
MIPOLIECCHI B PETHOHE, CITOCOOCTBYS (DOPMHPOBAHHMIO HOBBIX MOJEIICH COIMAIBHON M PEIMTUO3HON
ajlanTanuy.

KuoueBsble ciioBa: Yilrypsl (TapaHuu), mepecejicH4YecKas MojauTHKa [apru3Ma, aIMUHUCTPATUBHBIE
pedopMBI, CaKpaTbHO-MUCTHYECKHE MPAKTHUKH, MOJIMTBBI W 3arOBOPBI, STHOKOH(ECCHOHAIBHBIC
B3auMo/JIeiicTBUS, JKeThICy, COUMOKYIbTYpHasi HHTErPALIUs
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Introduction

Migration processes in Central Asia during the second half of the 19th century constitute a
critical area of study, particularly in the context of the Russian Empire’s resettlement policies toward
the Uighurs (Taranchis). The Dungan and Uighur uprising in the Ili region during the 1860s and
1870s, driven by Chinese colonial policies, created an opportunity for the Tsarist administration to
expand its influence in the region. In 1871, following a military intervention in the Ili region, the
territory was placed under the administrative control of the Semirechensk General-Governorship
(CSARK, F. 3., Inv. 1., C. 248., P. 67).

Against this backdrop, the resettlement of the Uighurs (Taranchis) in Jetisu became an integral
part of a broader imperial strategy aimed at consolidating newly acquired territories and managing
ethno-confessional groups. The administrative reforms of the Russian Empire were accompanied by
the introduction of new governance mechanisms, the restructuring of the region’s socio-economic
framework, and the redistribution of land resources. As part of this policy, Taranchis’ communities
were granted fertile land, facilitating the development of their traditional agricultural practices and
ensuring their economic stability. This study seeks to examine the role of the sacred and mystical
practices of Taranchis’ baksis in the adaptation of Uighur migrants to their new socio-cultural
environment. These practices, which included prayers and ritual incantations, functioned as
instruments of religious consolidation and cultural integration. Archival sources indicate that the
prayer rituals and sacred acts performed by Taranchis’ baksis played a crucial role in fostering social
cohesion and interethnic engagement, particularly in their interactions with the Kazakh population
(Kunstman, 1984: 20).

This study further examines the ramifications of administrative reforms and interethnic
dynamics within the framework of Uighur resettlement. The migratory process entailed a multifaceted
adaptive trajectory, wherein Uighur communities employed religious and esoteric practices as
mechanisms for the preservation of their cultural identity. This adaptive paradigm unfolded within a
broader matrix of socio-economic interdependencies with the indigenous Kazakh populace,
ultimately contributing to the consolidation of ethno-confessional equilibrium in Jetisu (Abuseitova,
2001: 56).

An analysis of the Russian Empire’s resettlement policies reveals a strategically calibrated
effort to transform the southeastern territories of Kazakhstan into a multiethnic landscape, conceived
as a pivotal instrument of imperial governance. This process was deliberately aimed at eroding the
region’s ethnopolitical homogeneity, which, from the perspective of the colonial administration,
functioned as an effective mechanism for the long-term neutralization of national liberation
movements and the preemption of potential separatist tendencies. The implementation of this strategy
reflected a broader imperial discourse centered on institutionalizing a multiethnic framework as a
means of reinforcing political and administrative stability in frontier territories (Kolpakovsky, 1875:
82). The strategic incorporation of Uighur populations (Taranchis) was not merely aimed at
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expanding the region’s demographic and economic foundation but was also meticulously calculated
to deploy them as a stabilizing force capable of suppressing localized insurrections and mitigating
Chinese geopolitical influence (CSA RK, F. 369, Inv. 1, C. 211, P. 187). Meanwhile, the sacred
traditions of the Taranchis, embodied in the ritualistic practices of Taranchis’ bakshis, played a
pivotal role in maintaining collective identity and facilitating social adaptation in a new geopolitical
landscape. These esoteric practices, which incorporated incantations and ceremonial rites infused
with Quranic surahs, not only reinforced intra-communal religious cohesion but also served as a
conduit for the establishment of stable interethnic and interconfessional relations in the Zhetysu
region. Of particular significance was the healing function of the bakshis, whose spiritual and
therapeutic interventions, especially in matters of disease treatment and protection against the evil
eye, attracted the indigenous Kazakh population. The development of such intercultural interactions
within a multiethnic framework provided an operational model through which the imperial
administration could strategically manipulate cultural and religious autonomy, utilizing spiritual
institutions as instruments of governance and mechanisms for ensuring stability in geopolitically
sensitive territories.

Thus, the objective of this study is to undertake a comprehensive analysis of the Russian
Empire’s resettlement policy regarding the Uighur (Taranchis) population within the broader
framework of ethno-confessional transformations in the southeastern territories of Kazakhstan during
the 19th century. This research is structured around three key inquiries. First, it seeks to identify the
geopolitical and socio-economic imperatives that necessitated the strategic incorporation of the
Taranchis as an instrument of imperial governance, aimed at suppressing national liberation
movements and consolidating administrative control over the region. Second, it examines the role of
Taranchis’ sacred traditions as a mechanism for the preservation of ethnocultural identity and social
integration within a multiethnic milieu. Third, it critically evaluates the impact of the resettlement
policy on the formation of enduring ethno-confessional interactions, which not only facilitated
interethnic stability but also served as a fundamental pillar in the consolidation of imperial hegemony
in Zhetysu.

The hypothesis of this study asserts that the resettlement policy of the Russian Empire, which
predominantly targeted the Taranchis as a sedentary agrarian population distinct from but ethnically
related to the Uyghurs, played a pivotal role in shaping the socio-political landscape of Zhetysu. This
policy functioned as an instrument of imperial control aimed at consolidating governance over the
region and mitigating the threat of national liberation movements while simultaneously fostering the
development of stable ethno-confessional interactions. Although Taranchis have often been classified
within the broader Uighur identity in scholarly discourse, their migration to Zhetysu was distinct in
scale and character, making them the primary demographic force in the settlement process. Their
sacred traditions served as a F.amental mechanism for preserving ethnocultural identity, facilitating
social integration, and structuring interactions with the indigenous Kazakh population within the
imperial administrative framework.

The academic significance of this research lies in its comprehensive analysis of the Russian
Empire’s resettlement policies with a focus on their impact on ethno-confessional dynamics in
Zhetysu. The study also examines the function of Taranchis’ sacred traditions as a crucial factor in
social adaptation and cultural continuity during the period of imperial expansion. In contrast to
traditional approaches that primarily interpret migration through political and economic lenses, this
research emphasizes the cultural and religious dimensions that contributed to the emergence of stable
interethnic relations. Special attention is given to the role of Taranchis’ bakhshis whose sacred
practices combined Quranic recitations with elements of indigenous ritual traditions. These practices
not only reinforced Taranchis’ identity but also attracted the local Kazakh population, particularly in
contexts of healing and the warding off of malevolent forces. By facilitating deeper socio-cultural
integration, these traditions contributed to the long-term stabilization of interethnic relations and the
consolidation of imperial authority in the region.
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Materials and Methods

The Russian Empire’s resettlement policy in Central Asia, particularly concerning the
Taranchis, remains an underexplored subject in academic discourse, despite a growing scholarly
focus on migration and imperial strategies in the region. The large-scale population movements of
the second half of the 19th century played a pivotal role in reshaping the ethno-confessional landscape
of southeastern Kazakhstan. While political and economic dimensions of these resettlements have
received scholarly attention, a comprehensive framework that integrates cultural-religious aspects
remains a nascent area of inquiry, necessitating further interdisciplinary investigation.

A critical source for examining these ethno-confessional transformations is N.N. Pantusov’s
seminal work, “Materials for the Study of the Dialect of the Taranchis of the Kulja District, Vol. 5:
Prayers and Incantations of the Taranchis’ Bakshis”, published in Kazan in 1900. This study not
only documents linguistic specificities but also reflects N.N. Pantusov’s deliberate focus on the
esoteric dimensions of Taranchis’ spiritual life. He systematically analyzed ritual incantations,
healing practices, and protective formulas against the evil eye, highlighting the central role of
Taranchis’ bakshis in maintaining communal cohesion and facilitating cultural adaptation in the
resettlement context. These sacred practices, which blended indigenous shamanic elements with
Quranic verses, functioned as mechanisms of social integration and ethnic identity preservation,
simultaneously attracting segments of the local Kazakh population. By foregrounding the intersection
of migration, religious epistemologies, and imperial governance, Pantusov’s work provides a unique
vantage point for understanding the complexities of resettlement processes and the strategic role of
sacred traditions in sustaining both intra-communal solidarity and broader interethnic interactions
within the imperial framework.

The Taranchis’, as a distinct socio-ethnic group shaped by the migratory dynamics of Central
Asia, occupied a pivotal position in the scholarly inquiries of V.V. Radlov. His meticulous research,
particularly in “Private Studies on the Dialect of the Taranchis”, provides a comprehensive analysis
of their linguistic, cultural, and socio-economic characteristics, offering valuable insights into their
ethnogenesis and adaptation mechanisms. Resettled from the Chinese-administered Ili Valley to
Zhetysu, the Taranchis represented a predominantly agrarian population, a factor that differentiated
them from other Turkic communities in the region. Despite their ethnic proximity to the Uyghurs, the
Taranchis maintained a distinct socio-economic structure shaped by their historical trajectory.
Radlov’s research underscores their engagement in agricultural production, interactions with
neighboring ethnic groups such as the Sarts and Uzbeks, and their integration into the broader
economic networks of the region. His linguistic analysis not only traces the preservation and evolution
of the Taranchis’ dialect but also highlights the cultural resilience of the Taranchis within the context
of Russian colonial administration. Furthermore, his ethnographic observations document the
persistence of shamanistic and animistic traditions within their religious practices, despite the
overarching influence of Islamic norms. By situating the Taranchis within the broader framework of
imperial resettlement policies and regional ethno-confessional transformations, Radlov’s scholarship
remains foundational for understanding their role in the complex sociocultural landscape of Zhetysu
(Radlov, 1886: 12-15).

The research of N.F. Katanov has made a significant contribution to the ethnographic and
cultural study of the folk beliefs of Turkic peoples, particularly the Taranchis. In his works, he
provides a detailed examination of the magical-mythological perceptions of natural phenomena,
uncovering the mechanisms through which these occurrences were interpreted within the traditional
Turkic worldview, deeply rooted in shamanistic and animistic practices. Katanov emphasizes that
such beliefs were not merely religious in nature but also served a crucial normative function,
regulating daily life and social interactions within agrarian communities. He further notes that sacred
conceptions of nature functioned not only as explanatory frameworks for natural disasters, such as
earthquakes, droughts, and floods, but also as mechanisms for maintaining social stability, ensuring
collective adaptation to shifting environmental conditions (Katanov, 1897: 17-19).

In his seminal work “Divination among the Inhabitants of Eastern Turkestan (1893)”,
N.F. Katanov provides a meticulous ethnographic analysis of the arcane divinatory practices and
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esoteric traditions among the Turkic populations, with particular emphasis on the Taranchis’
settlements in Hotan, Kashgar, Aksu, and Kham. He systematically categorizes a spectrum of
prognostic techniques, including bibliomancy through Quranic verses, hydromancy via
cotton-imbued water, scapulimancy involving the calcination of ovine shoulder blades, and
cleromantic rites employing dust and lithic fragments. Katanov underscores the profound antiquity
and epistemic legitimacy of these practices within the indigenous cognitive framework, arguing that
they functioned as both sacralized epistemological tools and sociocultural regulators, governing
intercommunal arbitration and decision-making processes. Moreover, he elucidates the extent to
which these prognostic traditions were embedded within a transregional intellectual matrix, deeply
inflected by Arabic and Persian textual transmissions, including “One Thousand and One Nights”
and “Farhad and Shirin”. This intertextual confluence, he posits, facilitated a syncretic knowledge
system that amalgamated indigenous mystical heuristics with extrinsic literary and theological
paradigms. Within this hermeneutic schema, divination was not merely a ritualized engagement with
the metaphysical but also an instrumental modality for structuring cosmological order and ontological
coherence among the inhabitants of Eastern Turkestan (Katanov, 1893: 34-56).

In Russian and Western historical scholarship, the resettlement policy of Tsarist Russia has
been primarily studied in the context of the geopolitical expansion and economic interests of the
Russian Empire. Works by G. Toleubaev (Toleubaev, 1994: 105-107), for example, focus on the
socio-economic and political consequences of the resettlements, considering them as a key tool for
expanding Russian influence in Central Asia. However, more in-depth studies, such as those by M.
Bendersky (Bendersky, 2003) and R. Hittmann (Hittmann, 2001), examine the resettlement policy of
Tsarism, particularly in relation to the Uyghurs and Dungans, as part of a broader geopolitical
strategy, where ethnic and religious aspects played a pivotal role in ensuring stability in the newly
acquired territories.

The theoretical foundation of this study draws on the integration of theories of ethnicity and
cultural identity, as well as the concept of the geopolitical resettlement policy of the Russian Empire,
as presented in the works of scholars such as L. Benedict (Benedict, 2009). This theory views
resettlement policy not only as a tool for territorial expansion but also as a strategy for forming
multinational societies that function as stable political units within the empire. In the context of the
Russian Empire, resettlement policy was used as a means of creating ethnically diverse regions, which
contributed to political stability and reduced the risks of nationalist movements. Unlike traditional
studies, which emphasize economic and military factors, this research highlights the importance of
sacred and cultural aspects, which played a key role in the process of social and religious integration
of the Taranchis in the new conditions. In this context, the cultural identity and religious practices of
the Taranchis became crucial factors that facilitated their adaptation and consolidation in Zhetysu,
which also aligned with the Russian authorities’ interests in stabilizing the region and strengthening
imperial control. Additional support for this theory can be found in the research of T.N. Cherkashina,
who emphasizes the use of resettlement policy not only as a tool for forming ethnically mixed
territories but also for establishing long-term political loyalty to the empire (Cherkashina, 2012: 45—
57). A significant contribution to the study of social changes among the Taranchis is made by A.
Ershov, who analyzes cultural transformations during resettlement, noting the important role of
religious traditions in maintaining social stability (Ershov, 2008: 88-102).

This research employs a multifaceted methodological framework that synthesizes historical-
sociological and ethnohistorical paradigms, enabling a granular examination of the Russian Empire’s
resettlement policies concerning the Taranchis within the broader matrix of imperial spatial
governance. The inquiry is anchored in a rigorous interrogation of archival repositories, which furnish
primary data on demographic reconfigurations, administrative interventions, and the evolving socio-
religious modalities of the resettled populations. A critical component of this study is the engagement
with N.N. Pantusov’s seminal works, which elucidate the ontological dimensions of Taranchis’ sacred
traditions and their operational function as mechanisms of social cohesion and cultural continuity.
Furthermore, the research integrates a diachronic comparative methodology, juxtaposing the Russian
imperial settlement schema with analogous migration governance models in other colonial regimes,
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thereby situating the study within a broader discourse on state-engineered demographic engineering
and ethno-confessional restructuring.

Discussion

The Taranchis constitute a Muslim ethnos historically situated in Eastern Turkestan
(contemporary Xinjiang, China), distinguished by their linguistic affiliation with the Taranchis dialect
of the Uyghur language. Their ethno-cultural identity emerged through a highly intricate historical
process that entailed the syncretic amalgamation of Islamic doctrinal frameworks, pre-Islamic
animistic and shamanistic substrata, and localized magico-ritualistic paradigms. Throughout the 19th
and early 20th centuries, the ethnonym «Taranchis’» functioned not merely as an ethno-linguistic
identifier but also as a socio-economic category, primarily denoting sedentary agriculturalists,
artisans, and mercantile groups. Pre-revolutionary ethnographic and historiographical sources,
including the seminal works of G.G. Gins and P.M. Pantusov, underscore the inextricable
entanglement of Taranchis identity with localized sacred epistemologies, emphasizing the pivotal role
of ritualistic praxis in sustaining social cohesion and facilitating cultural resilience within the
polyethnic milieu of the region.

The magico-religious traditions of the Taranchis constitute a paradigmatic case of ritualistic
syncretism, wherein Qur’anic invocatory formulas and canonical Islamic supplications are
interwoven with archaic shamanistic and apotropaic modalities, thus reflecting the deep structural
hybridity of their cosmological epistemes. G.G. Gins, in his seminal 1911 treatise “The Taranchis
and the Dungans”, provides a meticulous exegesis of the Taranchis divinatory and curative
methodologies, delineating their reliance on a sophisticated corpus of theurgical interventions. These
include incantatory formulas derived from Qur’anic verses, hydromantic rites involving consecrated
liquids, osteomantic divination via pyro-osteological scapulimancy, and the deployment of talismanic
objects inscribed with sacred lexemes. According to Gins, these ritual technologies transcended their
immediate therapeutic and prophylactic utility, operating as F.amental mechanisms for the regulation
of intersubjective relationality, mercantile transactions, and communal stability. Within the semiotic
framework of Taranchis cosmology, the performativity of sacred utterances was imbued with intrinsic
ontological potency, capable of effectuating transformations across both the material and
metaphysical domains. This evidences a profound interpenetration of Islamic discursive practices
with indigenous shamanistic epistemologies, underscoring the complex ritual economy that
structured Taranchis’ spiritual life (Gins, 1911: 104).

The magical-religious practices of the Taranchis’ communities constituted a dynamic interplay
between Islamic theurgical frameworks and pre-Islamic Turkic shamanistic traditions, forming a
distinct system of ritualized knowledge. P.M. Pantusov, in his seminal study, examines this intricate
fusion, emphasizing that the sacred texts of the Taranchis’ communities often exhibited a dual
structure: while invoking Quranic verses and Islamic metaphysical concepts, they simultaneously
preserved archaic Turkic incantatory motifs. He documents numerous examples of prayers and
charms used by the Taranchis’ communities to counteract malevolent forces, regulate fate, and secure
economic prosperity, particularly in the domains of trade and household stability (Pantusov, 1900:
47). These ritual utterances, frequently accompanied by the use of talismanic objects and whispered
spells, functioned not merely as mechanisms of personal protection but as integral components of
collective ritual frameworks, reinforcing socio-religious cohesion and serving as adaptive strategies
within the volatile political and economic landscape of the region.

G.G. Gins explores the sociocultural significance of the magical practices of the Taranchis’
communities, underscoring their role as both protective mechanisms and regulatory instruments
within communal structures. He identifies a diverse range of divinatory techniques, including
hydromancy with cotton discs, scapulomancy through the examination of burned sheep bones, and
lithomantic interpretations of patterns in dust and sand, all of which reflect deeply embedded
shamanistic substrata. According to Gins, these divinatory practices were not static remnants of a
bygone era but rather evolved within the broader Islamized cultural paradigm, adapting to shifting
epistemological frameworks while maintaining their essential function as mediators of cosmic order.
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He further argues that the resilience of these ritual systems demonstrates the extent to which the
spiritual practices of the Taranchis’ communities remained anchored in an indigenous epistemology,
even as they assimilated external influences from Islamic doctrinal traditions and Persian-Arabic
esoteric texts. This capacity for cultural adaptation, in his assessment, underscores the multifaceted
nature of the magical traditions of the Taranchis’ communities as both a repository of historical
continuity and a site of innovative religious syncretism (Gins, 1911: 110).

The magical traditions of the Taranchis constitute a highly intricate system in which Islamic
mystical elements are seamlessly integrated with pre-Islamic shamanistic practices. This synthesis
underscores the broader theoretical framework in which magic operates not merely as a religious or
spiritual construct but as a mechanism for socio-cultural adaptation and resilience in times of mobility
and transformation. P.M. Pantusov highlights that the Taranchis employed an extensive repertoire of
incantations and amulets, structurally incorporating both Arabic-Persian textual formulas and
indigenous ritualistic elements (Pantusov, 1900: 47). This dynamic interplay of traditions exemplifies
a process of religious hybridization, wherein Islamic sacred texts simultaneously functioned as
instruments of divine supplication and vehicles for magical intervention. In this context, the notion
of «ritual pragmatism» proves particularly relevant, suggesting that magical rites were not merely
symbolic but also served as utilitarian strategies for ensuring social and economic stability amid
shifting historical contingencies (Eliade, 1951: 120-135).

A defining feature of Taranchis’ magical traditions was the ritualistic power of verbal formulas,
which combined conventional Islamic prayers with distinct incantatory expressions imbued with
performative efficacy. G. Gins observes that within Taranchis’ ceremonial structures, the acoustic
properties of spoken words played a fundamental role, as the modulation of sound and rhythm
intensified their perceived spiritual potency (Gins, 1910: 67—74). This phenomenon aligns with the
broader theoretical concept of “sonic magic” which permeates various Turkic cultural traditions,
where the spoken word is believed to exert an immediate influence on reality. Such mechanisms were
also central to divinatory practices, particularly those that employed sacred texts not merely as sources
of religious instruction but as instruments for predictive insight. B.A. Rybakov’s research further
substantiates this, demonstrating that among Turkic societies, divinatory rituals systematically
integrated textual exegesis with natural elements such as water, stones, and fire-an approach that
reflects the deep structural logic underpinning these traditions (Rybakov, 2009: 91).

Material culture played an equally pivotal role in Taranchis’ magical traditions, as specific
objects were imbued with ritual significance and perceived as conduits of supernatural power.
N.G. Timofeeva’s studies reveal that certain plants, minerals, and inscribed artifacts were regarded
as repositories of sacred energy, capable of shaping and manipulating external forces (Timofeeva,
2012: 78). Among the most prevalent were metal and stone amulets, as well as inscribed talismans
(hatt), which were frequently employed in protective rituals. These objects not only served ritualistic
functions but also operated as markers of social identity, signaling adherence to particular esoteric
traditions. The intersection of material objects and magical belief systems is further elucidated by
H.W. Goetz, who argues that in societies characterized by high degrees of religious syncretism, ritual
artifacts function as mediatory instruments between disparate theological frameworks, facilitating
their convergence within a single cosmological paradigm (Goetz, 1994: 55).

Taranchis’ purification and apotropaic rituals further illustrate the structural complexity of their
magical system and its embeddedness within broader Central Asian spiritual traditions. Water, a
central purifying element within Islam, was frequently combined with botanicals and mineral
substances to produce ritual concoctions believed to ward off malevolent forces. Similar purification
rites are well-documented among other Turkic groups, where ritual ablutions were systematically
paired with the recitation of incantatory formulas to amplify their spiritual efficacy. This attests to the
multifaceted nature of Taranchis’ magical traditions, in which textual and material elements coalesce
to form a cohesive system of sacred interactions. Furthermore, this dynamic underscores the dual
functionality of magic: both as a pragmatic instrument for environmental adaptation and as a
metaphysical conduit for engaging with transcendent forces.
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An analysis of the Taranchis’ magical traditions necessitates an interdisciplinary approach that
synthesizes historical, anthropological, and religious studies methodologies. The distinctive interplay
between verbal, material, and ritual components highlights the evolving nature of these practices as
they negotiated the intersection of Islamization and indigenous spiritual frameworks. By applying
contemporary theoretical models — such as structuralist analysis of sacred texts and cross-cultural
comparisons of magical traditions — it becomes possible to delineate both the universal and regionally
specific dimensions of Taranchis’ magic. Such an inquiry not only refines our understanding of the
religious syncretism at work but also provides deeper insight into the epistemological frameworks
that shaped the Taranchis’ cosmological worldview and their conceptualization of human agency
within the broader metaphysical order.

The magical-religious practices of the Taranchis constituted a complex phenomenon in which
elements of folk magic and Islamic ritualism were interwoven, forming a unique system of interaction
with both the sacred and social realms. In the context of political instability and social
transformations, these rituals played a crucial adaptive role, enabling the Taranchis’ to navigate
uncertainty and regulate key aspects of their lives. N.Ya. Benashvili emphasizes that the religious
practices of the Taranchis extended beyond canonical Islamic rituals, incorporating elements of folk
magic aimed at addressing pressing life concerns such as protection from malevolent spirits, ensuring
familial prosperity, and achieving success in trade (Benashvili, 1979: 74). This is corroborated by the
presence of specific prayer formulas and incantations in which Quranic texts were combined with
archaic ritualistic practices, reflecting a profound level of religious syncretism.

The analysis of Taranchis’ magical-religious beliefs in the works of G. Gins and P. Pantusov
demonstrates that Islamization did not displace shamanistic and folk magical traditions but rather
facilitated their integration into religious practice. G. Gins observes that the Taranchis employed
amulets, enchanted objects, and sacred texts not only for protection against malevolent forces but also
as a means of controlling fate, highlighting the distinctly pragmatic orientation of their magical beliefs
(Gins, 1910: 45-78). P. Pantusov, in turn, argues that these magical practices reinforced social
cohesion within the community, strengthening collective identity and shaping traditional norms of
behavior (Pantusov, 1907: 12-47). Furthermore, the magical-religious rituals of the Taranchis placed
significant emphasis on the sacralization of natural objects such as water, plants, and stones, which
were imbued with special properties and employed in ritualistic practices to establish a connection
with the spiritual world.

Thus, the magical-religious practices of the Taranchis functioned not only as a means of
engaging with the transcendent but also as a mechanism of social adaptation that enabled the
community to maintain cultural cohesion amid religious and political changes. The syncretism of
Islamic and folk magical elements attests to the flexibility of traditional religiosity, which was capable
of integrating diverse forms of beliefs and rituals, ensuring their persistence within the dynamic
sociocultural landscape of Eastern Turkestan in the nineteenth and twentieth centuries.

Pre-revolutionary studies on the peoples of Central Asia were inextricably linked to the colonial
policies of the Russian Empire. The ethnographic and religious characteristics of local communities
were not merely subjects of academic inquiry but also tools of imperial governance aimed at
classifying and controlling subjugated populations. Particular emphasis was placed on religious
syncretism, in which Islamic traditions were interwoven with pre-Islamic magico-mystical practices.
This framework allowed local beliefs to be depicted not as independent systems but as residual,
archaic elements allegedly destined for gradual eradication through imperial «civilizing» influence.
The documentation of magical rituals, talismans, divinations, and incantations thus served a dual
purpose: on the one hand, it provided valuable insights into religious culture, yet on the other, it
reinforced a colonial narrative that framed indigenous traditions as relics of the past, requiring
«enlightenment» and «modernization» in accordance with imperial objectives. Consequently, even
the most detailed and meticulous ethnographic accounts ultimately contributed to a broader
ideological project that portrayed local populations as religiously primitive, perpetually reliant on
mystical practices, and therefore amenable to governance through their regulation and control.
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Amid colonial pressures, magico-religious practices functioned not merely as spiritual exercises
but as mechanisms for preserving collective identity. In a rapidly shifting political landscape,
traditional forms of Islam, augmented by pre-existing belief systems, emerged as both conduits for
engagement with the sacred and instruments of social adaptation and resilience. While imperial
authorities perceived these practices as markers of backwardness, in reality, they reinforced
communal cohesion, ensuring stability in the face of external intervention. Colonial scholarship
meticulously cataloged and systematized these phenomena, yet in doing so, it unwittingly revealed
that magico-religious traditions were not static vestiges of a bygone era but rather dynamic, adaptive
frameworks that enabled local populations to navigate political uncertainty. In this regard, imperial
studies — intended to serve the interests of colonial administration — paradoxically underscored the
extent to which indigenous communities leveraged their spiritual traditions as a resource for
maintaining cultural and religious autonomy despite the pressures of imperial rule.

Results

The magical practices, prayers, and incantations of the Taranchis (Uyghur settlers) in Zhetysu
during the late 19th and early 20th centuries constituted an integral part of their cultural and religious
system. In the context of adaptation to new territorial and socio-political realities, these ritual
practices functioned not only as apotropaic mechanisms ensuring individual protection but also as
instruments for maintaining collective order and normative regulation within the community. Their
persistence and evolution reflect the complex interplay between pre-Islamic traditions,
Islamic theurgy, and local social institutions. This chapter examines the role of prayers and
incantations in Taranchis’ culture, analyzing their magical, social, and religious functions
(Zheleznyak, 2014: 122-126).

The migration of the Taranchis to Zhetysu in the late 19th and early 20th centuries was part of
a broader movement involving Uyghurs and other Turkic peoples of Central Asia. This process was
shaped by a combination of political and economic factors, including internal migrations within the
Russian Empire, shifts in administrative boundaries, and the socio-economic transformation of the
region. Additionally, differences between sedentary and nomadic lifestyles, traditional agricultural
practices, and attitudes toward land ownership played a crucial role in shaping settlement patterns.
One of the defining characteristics of this migration was a distinctive form of religious syncretism, in
which traditional Islam occupied a central place while incorporating elements of shamanism, magical
practices, and folk cults. Despite the ongoing processes of Islamization, the religious life of the
Taranchis’ remained multilayered, reflecting not only their ethnocultural heritage but also the social
dynamics resulting from resettlement. As they adapted to new territorial realities, religious and
magical-ritual practices took on added significance as mechanisms for preserving collective identity
and regulating daily social interactions.

Archival materials, including documents from the Archive of the President of the Republic of
Kazakhstan and various ethnographic studies, indicate that under the colonial administration of the
Russian Empire, the Taranchis remained committed to traditional Islam despite strict administrative
policies and oversight by colonial authorities. One of the key objectives of the colonial administration
was to monitor and regulate religious affairs, particularly through control over the Jadidist movement,
which was intended to reinforce the governance of local populations. However, the Taranchis not
only upheld Islamic doctrinal principles but also continued to integrate their established ritual
practices into the broader framework of communal norms and mechanisms for resolving social
conflicts. These magico-religious rituals functioned not only as protective and adaptive strategies but
also as tools for safeguarding against external threats, maintaining internal cohesion, and asserting
cultural autonomy. As a result, their religious life represented a complex synthesis of doctrinal Islam
and indigenous beliefs, enabling the community to preserve its identity in the face of political and
social pressures.

The protocols of the meetings of the Collegium of the People’s Commissariat for Internal
Affairs of the Kazakh ASSR and their accompanying materials represent a unique empirical corpus,
allowing the reconstruction of the complex processes of sociopolitical mobilization, the
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transformation of ethnic identity, and the formation of autonomist aspirations among the Taranchis’
population in the Zhetysu province during the 1920s (AP RK, F. 141., Inv. 18., C. 167., Pp. 48-54).
The reports by A.R. Alshansky and T. Logachev, addressed to the Kazkraykom of the VKP(b),
demonstrate the polysemy of the Taranchis’ autonomist movement, which combined elements of
political resistance, ethnic consolidation, and geopolitical orientation.

An analysis of the presented materials allows for the interpretation of the Taranchis’ autonomist
aspirations as a response to the structural crisis of the early Soviet administrative model, characterized
by uncertainty in the regulation of land and water resources and the institutional weakness of regional
governance (Alshansky, 1927: 27). A.R. Alshansky’s report emphasizes not only the numerical
significance of the Taranchis community but also its cultural features, particularly the continued
appeal to baksy (shamans) as an important element of social and spiritual life. Despite the
establishment of Soviet authority, the Taranchis continued to actively practice traditional sacred and
mystical rites.

The data from the report indicate that appeals to baksy remained frequent even under the harsh
state anti-religious policies. This is because the baksy not only performed rituals and healing but also
played a role as mediators in resolving social conflicts and stabilizing collective consciousness. In
the context of changing socio-economic conditions and migration, such practices remained an
important tool for adaptation, ensuring the stability of traditional ways of life.

The numerical concentration of the Taranchis’, reaching up to 70,000 people in the Dzharkent
district and up to 200,000 in the Almaty district, exacerbated the situation, as the community
maintained cultural autonomy while actively reproducing ethno-confessional traditions.
A. Rozybakiyev’s program, based on the principles of democratic centralism, represented an attempt
to adapt the political structure of the region to its ethnocultural features. However, its influence was
unable to displace the deep sacred roots of the traditional organization of communal life
(Rozybakiyev, 2003: 15-28). A. Rozybakiyev proposed the integration of autonomist aspirations
through inclusive mechanisms that minimized class polarization, which made the movement
ideologically flexible and broad in scope.

The autonomist strategies of the Taranchis were reflected in cultural and political initiatives, as
evidenced by the autonomy plans for the Xinjiang province developed by A. Rozybakiyev
(AP RK, F. 141, Inv. 18, C. 312, P. 27). These plans testify to the cross-border mobility of political
ideas, integrating the regions of Central Asia. The internationalization of the autonomist projects
demonstrates not only the geopolitical ambitions of the Taranchis elite but also their desire to
legitimize their actions by creating institutional counterparts to neighboring territories, thus
strengthening their resilience against repressive measures by Soviet authorities (Khasanova, 2000:
95-118).

The sociocultural and economic structure of the region was a complex conglomerate
of ethno-confessional and social groups, including Kazakhs, Kyrgyz, Dungans, Uzbeks, Tatars,
Russians, and Taranchis. A.R. Alshansky’s report emphasizes that the ethnic diversity was both a
factor leading to constant conflicts and the basis for the potential of interethnic cooperation. Special
attention was given to land and water issues, which formed the basis of the economic activity of the
majority of the population. The insufficient development of policies in this area generated numerous
contradictions, contributing to the intensification of regional political crises (Materials on land and
water disputes, 1916: 245-256).

During the early decades of Soviet rule, the Taranchis persisted in adhering to their sacral-
magical traditions, underscoring the remarkable resilience of their ethnocultural framework amid
ideological repression and socio-economic transformations. Despite the Soviet state's aggressive
secularization policies aimed at eradicating so-called «vestiges of the past» magical-ritualistic
practices remained an integral component of their quotidian existence. These practices fulfilled a
multifaceted function, intertwining religious, apotropaic, and socio-regulatory dimensions, enabling
the Taranchis not only to navigate the complexities of their evolving sociopolitical environment but
also to reinforce communal cohesion. Ritualistic engagements — including incantations, talismanic
protections, and ceremonial interventions — were perceived as instrumental in fortifying social
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structures while simultaneously serving as mechanisms of resistance against both natural adversities
and the repressive apparatus of the state. In the context of institutional disintegration and the erosion
of traditional societal configurations, these practices persisted as alternative modalities for conflict
resolution and collective identity maintenance. Their endurance throughout the Soviet period attests
to the intricacy of the Taranchis’ integration into the Soviet administrative paradigm and highlights
the profound entrenchment of their sacral-magical epistemology, which continued to operate as a vital
substratum of their cultural legacy despite its official proscription.

Conclusion

In conclusion, the analysis of pre-revolutionary sources demonstrates the significant influence
of Tsarist resettlement policies on the Taranchis, contributing to the formation of their ethnocultural
identity, which combined elements of traditional Islam and shamanic practices. During their
resettlement in Zhetysu, the Taranchis continued to maintain their magical-religious customs,
reflecting a high level of cultural resilience amidst political changes. Despite the pressures on Islam
and Muslim institutions imposed by the Russian colonial administration, the Taranchis’ preserved
their distinctiveness, actively using magical practices as a means of regulating social relations and
defending against external threats. It should be noted that the Uyghurs and Taranchis resettled in
Zhetysu, despite differences in ethnic affiliation, were part of the Karluk group, and while they
differed in some aspects, their religious practices shared common features, enabling them to find
points of contact and mutual understanding with the region's indigenous people.

The magical practices of the Taranchis played an important role in the social structure and
organization, serving not only as part of religious rituals but also as a mechanism for social adaptation
and regulation. The syncretism between Islamic and shamanic traditions contributed to the
preservation of their spiritual and social resilience, allowing the Taranchis to maintain their
ethnocultural identity while adapting to changes in the Russian Empire and later in Soviet Russia.
These practices became an essential element in forming collective survival strategies in the new
socio-political conditions, influenced by both Russian imperial policies and Bolshevik modernization.

The analysis of pre-revolutionary authors also shows that the process of adaptation of the
Taranchis’ in Zhetysu was not always smooth. When land allotments, mainly pasture lands, were
allocated to the Taranchis, the Kazakhs expressed dissatisfaction, highlighting tensions between
ethnic groups. Despite the favorable conditions for agriculture, the magical and religious practices of
the Taranchis’, like those of the Kazakhs, were similar to local beliefs. Traditional Islam, which had
similarities between the Taranchis and the Kazakhs, contributed to the formation of shared views and
understanding of the world. These factors underscore the importance of studying the processes of
ethnocultural changes, as well as the interaction between religious and magical practices in the
context of colonial and post-colonial transformations that influenced the development of adaptation
and survival strategies under imperial and Soviet rule.
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