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Abstract. Introduction. This study is devoted to the repressions against the Muslim clergy of
Southern Kazakhstan in the 1920-1940s, i.e. the period that left a deep mark on the history of the
region. The object of the study covers the general picture of political repressions in the USSR, with
an emphasis on the features of Southern Kazakhstan as a historically important center of Islamic
culture and spirituality. The relevance of the topic is due to the modern policy of historical justice, in
particular the Decree of the President of the Republic of Kazakhstan K.-Zh.K. Tokayev dated
November 24, 2020 “On the establishment of a state commission on the rehabilitation of victims of
political repression”, which gave impetus to a comprehensive study and reassessment of the
repressive policy against the Muslim clergy. In the context of increased interest in issues of religious
identity and historical memory, the relevance of the topic increases many times over. Goals and
objectives of this study are to analyze and summarize the policy of repression against Muslim
religious leaders of Southern Kazakhstan, using retrospective and content analysis of archival
materials. The objectives also include: identifying the forms and methods of the Soviet government's
struggle against the Islamic clergy; analyzing falsifications by investigative bodies and political
accusations against ishans, imams, and hafiz; assessing the impact of repression on the destruction of
religious structures and the transformation of religious identity; comparing archival data with modern
scientific interpretation. The materials and methods of the study are based on sources from the Central
State Archives of the Republic of Kazakhstan, NKVD interrogation protocols, indictments, and office
documents. The methodological base includes content analysis, comparative historical method,
elements of narrative reconstruction, and principles of historical source criticism. The scientific
novelty lies in the localized focus on Southern Kazakhstan as a unique space for interaction between
religion and the repressive apparatus. Based on little-studied archival materials, the image of the
repressed Muslim clergy as a subject of historical memory and cultural resistance is systematically
reconstructed for the first time. Results. In Southern Kazakhstan, the fates of religious figures under
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Soviet repression have been comprehensively reassessed on the basis of newly uncovered archival
sources. This has enabled a clearer understanding of their role in preserving the people’s historical
consciousness and strengthening their spiritual resilience. Conclusion. The study emphasizes the need
to continue archival and field research, integrate spiritual heritage issues into educational and
memorial programs, and expand the scholarly dialogue on the role of the Muslim elite in preserving
the cultural identity of the Kazakh people under totalitarian pressure.

Keywords: Political repressions, Muslim clergy, Southern Kazakhstan, Soviet authorities,
secularization, national identity, archival materials, religious traditions, NKVD

For citation: Yorulmaz O., Tokzhigitova M.A. Repressed muslim clergy of South Kazakhstan
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Anparna. Kipicne. byn 3eprrey 1920-1940-xpuinapsr OnTycTik Kasakcran eHipiHeH MyChbUIMaH
niHOachkUIapblHA Kapchl XKYPri3iUIreH KYFBIH-CYPTriH cascaThiHa apHayiFaH. byringe Kazakcranna
TapUXH QJUICTTUIIKTI KalMbIHA KeNTipyre OarbITTAaIFaH MEMJICKETTIK cascaTIeH, aTan aiTKaH[a,
KP IIpesumenti K.-XX.K. ToxaeBteiH 2020 >xputFbl 24 Kapamanarbl «Casich KyFBIH-CYPTiH
KypOaHIaphlH aKTay Maceselepl KeHIHAETT MEMIICKETTIK KOMUCCHUS KYpy Typaibh JKapibiFbIMeH
Tikenel OalmaHbICThl. Bysl Ky)KaT MYChUIMaH AiHOACBUIAPhIHA KATBICTBI PENPECCHSUIBIK CasiCaTTh
KaH-KaKTbl KaiTa 3epTreyre jkoHe Oaranayra ko amthl. JliHM Oipereiilik MeH Tapuxu caHa
MoceniesiepiHe JETeH KbI3BIFYIIBUIBIKTBIH apTybl TaKbIPHINTBHIH ©3€KTUIrH KYLIEHTI OTBIp.
3epmmeyoiy maxcamor men minoemmepi — OHTYCTIK Kazakcrangarbkl MychUIMaH AiHOAChUIAphIHA
Kapchl KEHECTIK KYFBIH-CYPTiH CasiCaThlH MYparaT JepeKTepiHe CYHEeHe OTBIPBIN Tajljay KoHE
KyHeney 6obin Ta0bIIa16l. MycbuIMaH AiHOachUIapbIHA KAPChI )KYPri3UIreH casicarra KeHeC oKiMeTi
KOJIJAaHFaH MJICOJOTHSIIBIK TOCUIEp MEH OMICTepAl aHBIKTAy; HIIAHAap, UMaMaap, xadusaepre
TaFbUIFaH CasCH allbIITap MEH Teprey opraHjaapbl TapamblHAaH KacallFaH Oypmarayiapiabl Tajjaay;
penpeccusapAblH ~ JIHM  KYpbUIBIMIAPABIH  KyHpeyiHe  JkoHe  JiHM  OipereisikTig
TpaHchopMmalMsicblHa ~ ocepiH  Oaranay;  MyparaT  MaTepHalgapabl  Kas3ipri  FBUIBIMH
MHTEPHpETAlMIMEH calbICThIpy. Homuorwcenep. OHrycTik KazakcTanna KeHECTIK KyFbIH-CYpPIiH MEH
IiH KalpaTKeplepiHiH TaFapIphl JKaHA NIEpPeK Ke3[epi apKbUIbl KaiTa Kapaiabl. byn omapasiH
XaJBbIKTBIH TapUXM CaHAChIH CaKTayFa JKOHE pyXaHH OEpIKTIriH apTThIpyFa KOCKaH YJIECiH
alKpIHAAabl. Kopbimbinobl. MyCbUIMaH JIHU 3JMTAchlHA OAFbITTAJIFaH penpeccHsiap AiHU OuTiM
uenepin KypOaH eTyre eMec, COHbIMEH Oipre uciaaM ACTYPiHIH HMHCTHUTYLHOHAIIBIK HETi31H
KylipeTyre OarpITTaJFaHbIH KepceTeni. by cascaT eHIpIiH AiHM MOJCHHMETIHE eJeyli e3repicrep
SHT131M1, pyXaHH! TOKipHOenepaiH MaprUHAIJaHybIHA JKOHE XaJIbIK YKaIbIHbIH OypMaaHyblHa SKETI/II.
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AHHoOTaums. Beedenue. Hactosimee wuccieoBaHUE TMOCBSIIEHO PENPECCHsIM B OTHOIICHUHU
MyCyJabMaHCKOro nayxoBeHcTBa IOxHoro Kazaxcrama B 1920-1940-x romax, T.e. mepuony,
OCTaBUBIIEMY TIyOOKHi cien B MCTOpUM perroHa. OOBEKT HMCCIEeNOBAHUS OXBATHIBAET OOIIYIO
KapTuny nonurnyeckux penpeccuii B CCCP, ¢ akiienTom Ha ocobennoct FOxnoro Kazaxcrana kak
HCTOPUYECKH BAXXKHOI'O LIEHTPAa HCIAMCKOW KYyJIBTYpbl M JIyXOBHOCTHU. AKMYaibHOCMb TEMBI
00yCJIOBJIEHa COBPEMEHHON NOJUTUKON HCTOPUYECKON CIPaBeUIMBOCTH, B YaCTHOCTH YKa30M
[Mpesunenta PecmyOnukn Kazaxcran K.-XK.K. TokaeBa ot 24 nHosiOps 2020 roma «O co3ganum
rOCyJapCTBEHHOH KOMMCCHHM II0 BOIPOCY O peadHIMTAIMU JKEPTB MOJUTHYECKUX PEMPECCHi»,
KOTOPBIM Jajl MMITyJIbC K KOMIUIEKCHOMY M3YUYEHHMIO U IEPEOLIEHKE PENPECCUBHONW IOJUTHKU B
OTHOILIEHUH MYCYJIBbMAHCKOIO JyXOBEHCTBA. B yCIIOBHUSX YCHIIEHHOTO HMHTEpeca K BOIPOCAM
pPEIUTMO3HOW HUIEHTUYHOCTH M HCTOPUYECKOW MaMATU AaKTyaJlbHOCTh TEMBI MHOI'OKPATHO
Bo3pacraer. [lenb u 3a0auu NAaHHOTO UCCIICAOBAHMS — MPOAHATIM3UPOBATH U OOOOUIUTH MMOJUTHKY
penpeccuil B OTHOIIEHUU MYCYJIBMAHCKUX PEIUTHO3HBIX 1uiepoB FOxHoro Kazaxcrana, ucrnonb3ys
PETPOCIIEKTUBHBIN M KOHTEHT-aHAIM3 apXUBHBIX MaTEpUAJIOB. 3aauy TAK)K€ BKIKOYAIOT: BBISIBICHHUE
dopM u MeTomoB OOpHOBI COBETCKOM BIACTH MPOTHUB HCIAMCKOTO JYXOBEHCTBA;, AaHAIU3
¢banbcudpuKanmii CIeICTBEHHBIX OPraHOB M MOJUTHYECKUX OOBMHEHHH B aJpec MIIaHOB, UMaMOB,
Xa(hr30B; OLEHKY BIUSHUS PEIPECCUil HA pa3pylICHHE PEIUTHO3HBIX CTPYKTYP U TpaHC(HOpPMAIIHIO
pPEJIUTMO3HOW HWACHTUYHOCTH; COIIOCTABJIEHUE apXMBHBIX [aHHBIX C COBPEMEHHOM HayudHOU
UHTepnpeTanue. Martepuansl 1 METOABI HCCIEN0BAaHUS OCHOBAHbI HA UCTOYHMKAX LleHTpanpHOTrO
rocyaapcTBeHHoro apxuBa Pecnyonuku Kazaxcran, mporokonax monpocoB HKB/I, 0OBUHUTENBEHBIX
3aKITIOYEHUSAX U ICTONPON3BOICTBEHHBIX IOKYMEHTax. MeTotojornueckas 6a3a BKIIOUAET KOHTEHT-
aHaJIN3, CPAaBHUTEIBHO-UCTOPUUECKUN METOJI, 3JEMEHTHl HApPAaTUBHOM PEKOHCTPYKLMHU, a TAKXKE
IIPUHLUAINBL MUCTOPUYECKOM HCTOYHMKOBEAYECKOW KpUTHKM. HaydHas HOBHM3HA 3aKiIIO4YaeTcs B
Jokanu3oBaHHOM (okyce Ha FOxubIii KazaxcTan kak yHUKaJIbHOE IPOCTPAHCTBO B3aUMO/ICHCTBUS
PEJIUTUU U PETIPECCUBHOIO anmnapaTta. Ha ocHOBE MaJlon3y4E€HHBIX apXUBHBIX MaTepUaJIOB BIIEPBbIE
CHCTEMHO DPEKOHCTPYHpYETCsi 00pa3 pernpecCHpOBAHHOTO MYCYJIbMAaHCKOTO JTyXOBEHCTBA Kak
CyObeKTa HCTOPUYECKOM MaMATH M KyJbTYPHOTO CONpPOTHUBIEHUS. Pezyromamul. B HOxHOM
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Kazaxcrane cyapObl pelMTHO3HBIX JedTelneld B KOHTEKCTE COBETCKUX PENpecCHil MOABEPriHChH
KOMIUIEKCHOMY II€PEOCMBICIIEHHI0O HAa OCHOBE BHOBb BBISIBIIEHHBIX HCTOYHUKOB. DTO I10O3BOJIMIIO
BBISIBUTB UX POJIb B COXPaHEHUHU HCTOPUYECKOIO CAMOCO3HAHUS HApOa U YKPEIIEHUH €ro TyXOBHOU
yCTOMUMBOCTU. 3akntouenue TIOTYEPKUBACT HEOOXOAUMOCTh MPOJOKEHUS apXUBHBIX U MOJEBBIX
WCCIIEIOBAaHHM, MHTETPallui BOMPOCOB TYXOBHOT'O HACJIEIUsl B 00pa3oBaTeiIbHbIe 1 MEMOPUAIIbHBIC
IIPOrPaMMBbI, & TAK)XKE PACILIMPEHNsI HAYYHOT'O TUAJIOra O POJIU MYCYJIbMAaHCKOM JIUTHI B COXPaHEHUH
KyJbTYPHOH HIEHTUYHOCTHU Ka3aXCKOI0 Hapo/a B yCIOBUAX TOTAIUTAPHOIO AABJICHUS.

Kurouessble cioBa: [lonutnueckue penpeccuu, MycylbMaHCKOe JyXOBeHCTBO, FOxHbil Kazaxcran,
COBETCKasl BIACTh, CEKyJsApHU3allus, HAIUOHAJIbHAs WJIEHTHUYHOCTb, ApPXMBHBIE MaTEpHaIbI,
penuruo3usie Tpaguiuu, HKBJI

Jlns uurupoBanmsi: Mopynmmas 0., TowxururoBa M. MycylbMaHCKOE —IyXOBEHCTBO
HOxnoro Kazaxcrana 1920-1940-x romoB (mo marepuanaM apXMBHBIX JaHHBIX) // Asian Journal
“Steppe Panorama”. 2025. T. 12. Ne 3. C. 787-802. (Ha Aurux.).

DOI: 10.51943/2710-3994 2025 12 3 787-802

Introduction

The political repressions carried out by Stalin’s regime during the 1930s and 1940s, commonly
referred to in the literature as the “Great Terror” remain one of the most tragic and destructive
episodes in the modern history of Kazakhstan. The deliberate and systematic deployment of the Soviet
repressive apparatus across the Kazakh Soviet Socialist Republic resulted in mass persecution,
arbitrary arrests, executions, and forced deportations. Thousands of individuals were executed on
fabricated charges of counterrevolutionary activity, while their families faced criminal prosecution,
involuntary relocation, and confinement in the Gulag system. Archival sources and demographic
studies indicate that famine in the 1920s and 1930s combined with the repressions of 1937s and 1938s
reduced the ethnic Kazakh population by approximately two million persons, and a further one
million sought refuge in neighboring states such as China and Turkey, often following perilous routes
that included passages through the Himalayas. These events produced severe socioeconomic
dislocations and lasting demographic shifts that are still evident in Kazakhstan today
(Koygeldiyev, Polulyah, Tleubayev 2013: 384).

Between 1930 and 1953 the Soviet government established eleven forced labor camps on
Kazakh territory, tangible expressions of the state policy of repression. These camps were notorious
for brutal conditions and functioned as mechanisms of coercion and violence, aimed at breaking
prisoners’ physical endurance, dignity, and psychological stability.

The repression of the 1930s and 1940s is a critical point of departure for understanding
Kazakhstan’s social and political transformations under Soviet rule. Totalitarian practices
undermined national identity, dismantled religious institutions, and eroded cultural traditions. The
systematic elimination of intellectual and spiritual elites disrupted the social fabric and created
enduring obstacles to the recovery of historical memory in the post Soviet period. A decisive step
toward rectifying this legacy was taken on 14 April 1993, when the Supreme Council of the Republic
of Kazakhstan adopted the law “On the Rehabilitation of Victims of Political Repressions” which
laid a legal foundation for restoring justice and strengthening the cultural and historical identity of
independent Kazakhstan (Reabilitatsiya zhertv massovyh politicheskih represii, Zakon Respubliki
Kazahstan ot 14 aprelya 1993 goda).

Established in 2020, the State Commission for the Full Rehabilitation of Victims of Political
Repressions now works across eleven thematic fields that encompass former rural elites, refugees,
victims of collectivization and grain requisitioning, participants in uprisings, the intelligentsia,
activists of the Alash movement, religious figures, deported ethnic minorities, and special settlers.
Particular attention is devoted to the persecution of Muslim clergy during the Great Terror, when the
authorities routinely invoked article 58 paragraph 10 and article 58 paragraph 11 of the
RSFSR Criminal Code, which criminalized counterrevolutionary propaganda and organized
counterrevolutionary activity. These measures destroyed traditional spiritual institutions that had long
underpinned Kazakh cultural identity (Koygeldiyev 2009: 448).
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Muslim clerics were also accused of forming nationalist organizations, collaborating with
foreign intelligence, and disseminating ideas identified as pan Islamic or pan Turkic. Mass
prosecutions bore codenames such as “The Clergy” in southern Kazakhstan in 1937,
“The Churchmen” in Kokshetau, “The Worshippers” targeting Polish Catholics, “The Dissatisfied”
against Baptists, and the large “Quran Chain” case of 1940. These campaigns served to dismantle
religious institutions and suppress the spiritual identity of the Kazakh population (Romanenko,
2005: 44-62).

Although cases classified in the first category led to widespread executions, the number of death
sentences began to decline by 1940, even as long prison terms continued. Repressive activity rose
once more during the Great Patriotic War, despite a nominal relaxation of state policy toward religious
institutions. Newly declassified NKVD files reveal a quota system for arrests and executions that
local officials often exceeded on their own initiative (Hristoforov, 2010: 69-75).

In 1938, following secret NKVD Order 00447, security forces in southern Kazakhstan
uncovered what they described as an anti Soviet nationalist network that promoted Islamic and Turkic
nationalism across the southern, Akmolinsk, Almaty, and western regions. The network consisted
mainly of clergy, including mullahs and ishans, along with semi feudal elites such as bais and biis.
Authorities arrested 1 363 individuals, of whom 829 received death sentences under first category
charges. A related purge known as the “Quran Chain” case in 1940 again targeted Muslim clergy
and nationalist activists, illustrating the Soviet strategy of suppressing religious and cultural identity
through ideological control (CSA RK. F. 45., In. 1., C. 87., Sh. 7-8).

In 1990, investigators discovered several mass burial pits on the former outskirts of Shymkent,
now incorporated into the city and marked by a memorial plaque. Testimony from long time residents
suggests that the site served as an execution ground, underscoring the need for further systematic
research into its connection with Stalinist repression.

The present study offers a comprehensive examination of Soviet policies toward
the Muslim clergy of southern Kazakhstan from the 1920s to the 1940s. It analyzes fabricated
espionage accusations and official portrayals of pan Islamic and pan Turkic ideas as existential threats
that justified purging the Muslim elite. Employing a historical materialist framework, the study
interprets ideological conflict and state violence as instruments of governance and uses content
analysis of investigative records to trace shifts in religious self perception under repressive conditions.

Three developments render this investigation particularly timely. The State Commission’s work
has expanded access to new archival collections, especially those concerning clerical persecution in
the south. Increased availability of Soviet records enables scholars to move beyond isolated incidents
and chart systemic suppression of religious and national traditions. Contemporary debates on pan
Islamism and pan Turkism in post Soviet societies further highlight the importance of understanding
how these ideologies were once criminalized.

Core analytical concepts include repressive state policy, political purge, pan Islamism, pan
Turkism, national identity, and religious freedom. Repressive policy is defined as state authorized
action such as mass arrests, forced confessions, and executions intended to neutralize perceived
political threats. Situating pan Islamism and pan Turkism in the context of southern Kazakhstan
reveals both the structural logic of Soviet repression and its enduring influence on the region’s social
fabric, thereby enriching our understanding of the historical forces that shaped contemporary Kazakh
cultural and religious identity.

Materials and Methods

The study draws upon a comprehensive analysis of archival records, including documents
housed in the Central State Archive of the Republic of Kazakhstan. These records comprise
investigative files and interrogation transcripts prepared by the NKVD, specifically addressing the
suppression of Muslim clergy in Southern Kazakhstan. Furthermore, the research incorporates an
extensive array of journalistic and scholarly sources that illuminate the nuances of Soviet repressive
policies and their profound impact on the religious and cultural dimensions of the region’s
Muslim population. Particular emphasis is placed on personal accounts, memoirs of those persecuted,
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and documents that provide a contextual understanding of the socio-political landscape of Kazakhstan
during the 1920s—1940s.

The theoretical framework of this study is enriched by an interdisciplinary approach, drawing
on contributions from both national and international scholars. Notably, the works of Turkish
academics, such as Ahmed Karamehmet, offer invaluable insights into Pan-Islamist ideology and its
role in the targeted repression of Muslim clergy. These studies reveal the Soviet regime’s strategic
framing of Pan-Islamism and Pan-Turkism as existential ideological threats, necessitating their
systematic eradication. Through this lens, the research explores how these perceptions were
instrumentalized to justify extensive measures of suppression (Karamez, 2010: 122—-130). The studies
conducted by scholars such as Mehmet Sahin and Halil Erdem offer critical insights into the broader
ideological struggles in Central Asia and their impact on religious practices. These works also
highlight how repressive measures were systematically employed to suppress Islamic identity within
the Soviet Union (Sahin, 2015: 185-196; Erdem, 2018: 214-223).

The research methodology integrates historical-archival investigation, source-based content
analysis, and comparative studies of published materials on repressive practices across various
regions of the Soviet Union. Employing content analysis has facilitated the deconstruction of core
mechanisms underpinning ideological suppression of religious freedom and enabled a comparative
examination of repressive policies in Soviet Kazakhstan versus other parts of the former USSR.

The theoretical foundation of the study is anchored in frameworks of political repression,
ideological governance, and the construction of national identity as articulated in Western historical
and sociological scholarship. A pivotal aspect of the analysis involves leveraging the theory of
ideological repression, articulated by Western academics such as John Lewis and Michael Scott. In
his seminal work, The Politics of Repression, Lewis argues that political repression serves as a
cornerstone of state strategies to consolidate power and neutralize perceived threats to regime
stability. He underscores that, within autocratic systems, the suppression of intellectual and religious
entities functions not merely as a tool to dismantle political dissent but as an integral component of
cultural warfare aimed at obliterating alternative identities and preserving hegemonic state narratives
(Lewis, 1991: 68-70).

Michael Scott, in his study Repressive Ideologies and Nationalism, examines how authoritarian
regimes employ ideological frameworks to construct and sustain a homogenized national identity.
He emphasizes that ideology often serves as the foundational rationale for orchestrating large-scale
repressive measures against religious and ethnic minorities, which are frequently perceived as
existential threats to state security (Scott, 1994: 157-160). This perspective is particularly relevant
when analyzing Soviet policies toward the Muslim clergy in South Kazakhstan, which was perceived
as part of a broader Muslim identity threatening Soviet hegemony.

Anthony Smith's concept of national identity provides valuable insight into why Soviet
authorities regarded the Muslim clergy as a potential threat. In his work National Identity and the
Politics of History, Smith argues that national identity is constructed not only on ethnic and cultural
markers but also on ideological foundations often employed to legitimize repressive practices. This
framework is applicable to understanding Soviet strategies aimed at suppressing the national and
religious identities of Kazakh and other Central Asian populations (Smith, 1991: 204-209).

An important contribution to understanding political repression within the context of global
repressive processes is found in the work of historians like David Reifer, particularly in his book
Soviet Repressions and the Politics of Memory. Reifer examines how repression in the Soviet Union
was part of a broader system of totalitarian control and how it played a significant role in shaping
collective memory around trauma and loss. His work delves into the impact of these repressive
processes on national communities and cultural institutions, including religious communities, which
were central to social identity in the former Soviet states (Reifer, 2003: 118—120).

The topic of political repressions has been extensively examined in national historiography,
with particular emphasis on the conceptual framework developed by historian M.K. Koygeldiyev.
His theory is grounded in national principles and interprets repressions as a deliberate tool for
dismantling the Kazakh political and spiritual elite, aimed at eradicating elements of national identity.
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M.K. Koygeldiyev emphasizes that the Soviet regime systematically targeted bearers of traditional
knowledge, including the Muslim clergy, in order to undermine the foundations of national
self-consciousness. In his works, repressions are not viewed as incidental campaigns, but rather as an
integral part of colonial policy designed to suppress any manifestation of autonomy or resistance
within Kazakh society (Koygeldiyev, 2009).

The methodology of the research is based on an interdisciplinary approach, incorporating
historical, sociological, and cultural analysis. The application of historical analysis enables the
reconstruction of the chronological sequence of events related to political repressions, as well as the
identification of patterns in their implementation, drawing on archival materials from the Central
State Archive of the Republic of Kazakhstan. Special attention is given to the study of interrogation
protocols, orders, and other documents, which allows for the reconstruction of key aspects of the
ideological policies of the Soviet state.

Sociological analysis provides the framework for examining the impact of repressions on the
social structure of society, including the Muslim clergy, and studying the transformation of identity
and collective memory under the influence of repressive practices. A crucial element of the
methodology is comparative analysis, which allows for the juxtaposition of domestic archival data
with the findings of international scholars, to identify similarities and differences in the repressive
practices of the USSR and other authoritarian regimes. This approach facilitates a deeper
understanding of the mechanisms of political repression and their interrelation with processes of
national and social control.

The use of quantitative analysis of archival materials, such as data on the number of individuals
convicted, their socio-professional affiliations, and the charges brought against them, enables
conclusions to be drawn about the scale and systematic nature of the repressions. Groups of cases,
including those involving Muslim clergy, are also analyzed with attention to their political and
ideological interpretations, thus ensuring an integration of micro- and macro-level perspectives in the
study. The methodological foundation is further complemented by the use of cultural analysis, which
helps to reveal how repressions transformed cultural codes and religious practices. This is particularly
important for understanding the long-term consequences of these processes for the Muslim
community of Southern Kazakhstan.

Discussion

As indicated in the archival report titled “On the Progress of Agent-Operational and
Investigative Work Against the Muslim Clergy of Kazakhstan and Central Asia” the theoretical and
methodological aspects of this issue remain insufficiently explored. Many documents are either
distorted or incomplete, complicating a comprehensive understanding of the repressive policies of the
time. To address this gap, content analysis was employed to examine the materials related to those
convicted, offering a more nuanced perspective on the broader context of this repressive campaign.

As early as 1998, the Archive of the President of the Republic of Kazakhstan published a
collection of archival materials dedicated to the political repressions carried out in Kazakhstan during
1937-1938. This publication presents documents that reveal the scale of the repressions, the
administrative mechanisms used to implement them, and the ways in which the totalitarian regime
exerted ideological pressure on public consciousness. Although the collection covers a broad range
of repressive practices, in the context of this article it is used exclusively as a source for analyzing
the extent of the persecutions and the methods employed. Given that the focus of this study is
specifically on Islamic religious figures, the documents from the collection were consulted
selectively, with the aim of understanding the general context of mass repression and the
administrative strategies that may have been applied to members of the Muslim clergy (Politicheskie
repressii, 1998).

In an effort to restore historical justice and acknowledge the suffering endured during the period
of totalitarian rule, President of the Republic of Kazakhstan Kassym-Jomart Kemelevich Tokayev
signed the Law of the Republic of Kazakhstan “On the Rehabilitation of Victims of Mass Political
Repressions” (as amended as of June 8, 2024). Under this law, rehabilitation is defined as the official
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recognition through judicial or other legally established procedures of an individual as a victim or
survivor of political repression, with the subsequent restoration of their violated rights and
compensation for moral and/or material damages. As part of the implementation of Presidential
Decree No. 456 dated November 24, 2020, “On the State Commission for the Full Rehabilitation of
Victims of Political Repressions” regional commissions were established and actively conducted
research in local archives. As a result of their work, in 2025 the Archive of the President of the
Republic of Kazakhstan published a new volume of archival documents, containing previously
inaccessible materials that offer deeper insights into the scale, methods, and targets of the repressions,
including those directed against Islamic religious figures.

According to archival documents from June 20, 1940, various agent-based cases in Kazakhstan
were consolidated due to the merging of several prior operational developments within the Ministry
of Internal Affairs of the South Kazakhstan region. This consolidation allowed for a more
comprehensive analysis and led to the identification of key figures behind the underground
movements with Islamic and Turkic nationalist ideologies, as well as their networks. The
investigation conducted a thorough review of the materials, which not only confirmed the previously
gathered information but also uncovered additional evidence concerning the activities of these groups.
A significant turning point in the investigation came with the detention of an individual involved in
the “Tabyn” operation, a representative of the Junior Zhuz of the Kazakh people. During his
interrogation, he provided detailed testimony about the organization’s structure, its connections, the
nature of its activities, the leadership, and his own involvement. His account, alongside other
collected materials, largely validated the intelligence gathered through agent-based sources.
This approach enabled the investigation to gain a more profound understanding of the planned
uprisings, which were perceived as direct challenges to Soviet control in the region
(CSARK., F. 342, Inv. 1., C. 702., P. 2).

The research and methodological framework for analyzing the accused was thoroughly
developed by M. Koygeldiyev, who astutely identified the years 1937-1938 as the pinnacle of
repressive activities in Kazakhstan. He pointed out that the “case of the pan-Islamist insurgent
espionage and sabotage organization” based in Tashkent and operating in Southern Kazakhstan and
Uzbekistan, was a key element in the ideological narrative constructed by the investigative
authorities. According to the NKVD officers’ perspective, this organization was seen as a central hub
for the entire Central Asian region, and its exposure became a pivotal moment for initiating an
extensive and multi-layered intelligence operation.

Significantly, the materials related to Southern Kazakhstan served as the basis for the high-
profile “Qoran Chain” case, which united the republics of Central Asia and the RSFSR under a single
repressive framework. This consolidation reflects the systematic application of repressive tactics
aimed at subjugating the Muslim clergy and national intelligentsia. Historical analysis reveals that
the repressive measures that began in Southern Kazakhstan in 1937-1938 were catalysts for the
broader wave of political repression that culminated in 1940.

Investigation Case No. 035, as outlined in the official indictment, demonstrates the complexity
of the charges: “In June 1940, NKVD authorities of the Kazakh SSR identified and swiftly dismantled
active insurgent pan-Islamist organizations in Southern Kazakhstan, Aktyubinsk, and Guriev regions,
led and coordinated by leaders of the Basmachi insurgent movement and pan-Islamist figures-agents
of Japanese and Turkish intelligence”. This document underscores how ideologically-driven
interpretations of geopolitical threats informed the methodological and operational strategies used to
target Muslim clerics, who were systematically categorized as foreign intelligence operatives
(Shamsutdinov, 2012: 73-75).

The theoretical and methodological foundation of this research is informed by the approach
developed by Mambet Koygeldiyev, who, through a comprehensive analysis of archival materials,
meticulously identified and substantiated the facts surrounding the repression and subsequent
executions of the ishans in the South Kazakhstan region. This approach integrates the reconstruction
of historical realities through the critical examination of primary sources such as investigative files,
interrogation records, and operational documents. Koygeldiyev’s methodology combines content
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analysis with the theoretical interpretation of the ideological and political processes that prompted
the repressive actions.

A particular focus is placed on examining the role of the ishans as key figures of religious
identity and traditional Islamic institutions, which were central to the social fabric of the region but
simultaneously targeted by the Soviet state's suppression policies. In this context, repression is seen
not only as a means of dismantling the religious elite but also as an effort to assert control over the
population by eliminating traditional cultural and spiritual authorities. M.K. Koygeldiyev’s
methodology facilitates the identification of systemic patterns in the repressive actions, highlighting
their relationship with the broader global shifts in Soviet policies during the 1930s and their impact
on South Kazakhstan within the overarching narrative of Soviet repression of Muslim clergy.

Political repression in Kazakhstan reached its zenith in the 1930s and 1940s, evolving into a
comprehensive and systematic campaign, particularly under the implementation of the
“Minor October” program. This program, which sought to dismantle traditional social structures,
became a driving force for large-scale repressive measures aimed at eliminating religious and cultural
institutions. These measures included the confiscation of religious buildings, such as mosques,
temples, and synagogues; the physical elimination and imprisonment of clerical figures; the
withdrawal of state registration from religious organizations; the closure of religious institutions and
publications; and stringent controls on religious practices, effectively criminalizing them outside of
designated religious spaces.

South Kazakhstan stands out as one of the critical regions where the scale of repression reached
its most extreme. Archival data reveals that between 1928 and 1933, 198 mosques were shut down.
By 1929, 2, 469 ishans had been arrested and subjected to forced labor. In the subsequent years,
specifically in 1931-1932, approximately 1,153 Muslim clerics were criminally charged. In 1940,
as part of broader efforts to suppress religious activity, 355 ishans were incarcerated in the Karlag
labor camp, accompanied by repressive actions against their families and other mosque personnel
(Sovetskaya derevnya glazami OGPU-NKVD, Tom 2, 1923-1929, Dokumenty i materialy,
2000: 1018).

The analysis of available archival records and data leads to several key scholarly conclusions.
First, the repressions targeting the Muslim clergy in Southern Kazakhstan were not merely tools for
suppressing religious practices but were part of a broader strategy of ideological control aimed at
dismantling the cultural foundations of national identity. Second, the confiscation of religious property
and the mass arrests of clergy were accompanied by a deliberate cultivation of a climate of fear within
society, which effectively reduced social engagement and resistance. Third, the methods of repression
involved the use of fabricated charges, such as espionage or participation in Islamist and Turkist
movements, reflecting the Soviet regime’s efforts to justify its actions on the international stage.
Moreover, it is important to note that the repressive measures of the 1930s laid the groundwork for the
long-term suppression of religious activity in the region. Studies indicate that the effects of these
processes were still felt in the postwar period, as religious institutions continued to be under strict state
control.

Results

Researchers Burkit Ayagan and Sabyr Kasymov rightly emphasize that the data regarding the
victims of political repression among the traditional clergy in Kazakhstan was systematically destroyed
or distorted, complicating the accurate assessment of the extent of Soviet repressive policies.
A significant portion of the archival materials remains classified, inaccessible to research, and religious
leaders were often falsely accused not only of defending religious values but also of fabricated crimes
such as anti-state activities or espionage. This presents a major challenge in reconstructing the historical
reality and understanding the full scope and character of the repression. Consequently, it is imperative
for the State Commission, academic institutions, and the broader public to engage in a thorough
examination of this category of victims, analyzing both declassified and still-secret archival records.
This approach will enable the development of concrete measures for the complete political and legal
rehabilitation of the unjustly convicted. Only through methodical, scientifically grounded research can
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we restore historical justice and shed light on one of the darkest chapters of the Soviet era
(Ayagan, Kasymov, 2022: 35-44).

In the course of advancing an operational version that posited the existence of an underground
counterrevolutionary center in Central Asia and Kazakhstan with pan-Islamic and pan-Turkic
orientations, officers of the State Security Directorate concentrated their efforts on four ishans from
Southern Kazakhstan: Sidyk Hanseitov, Yusupkhane Umarturyaev, Gulturkhan Ishankhanov, and
Alken Jangirkhodjaev. These individuals were likely targeted for two principal reasons. First, they
commanded significant spiritual and social authority within their local Muslim communities.
Second, they maintained connections with prominent Muslim clerics who had emigrated abroad. As
part of an operation launched by the People’s Commissariat for Internal Affairs, all four were arrested
as alleged participants in a pan-Islamic underground network. Sidyk Ishan Hanseitov was arrested on
May 31, 1937; Yusupkhane Umarturyaev on June 16; Gulturkhan Ishan Ishankhanov on September
1; and Alken Ishan Jangirkhodjaev on October 9 of the same year. Although the investigation
proceeded along a clearly defined ideological trajectory, the transfer of the cases to the Special Troika
was repeatedly delayed, which may indicate a lack of sufficient evidence to substantiate the proposed
theory. The extension of the investigation was officially sanctioned by the Central Executive
Committee of the Kazakh Soviet Socialist Republic, highlighting the deep entanglement of
administrative authority and ideological enforcement in the machinery of political repression
(CSA RK. F. 251., Inv. 1., C. 1342, P. 97-98).

According to the interrogation protocol, Sidyk-Ishan is reported to have initiated the formation
of a counter-revolutionary Islamic insurgent organization in Kazakhstan under the directive of an
individual from the city of Sham Shami-Khazret (with Shami-Khazret being a pseudonym and the
true identity remaining unknown). Notably, among those he is alleged to have recruited into
the anti-Soviet movement in 1925 were Alken-Ishan Jangirkhodjaev and Aleyutdin-Ishan Appak.
Simultaneously, Yusupkhane-Ishan Umarturyaev, whose activities were supposedly monitored from
abroad, particularly by Mubasirhan-ishan Seydekanov, an émigré from Dzhambul to Afghanistan,
also became involved in the organization. The intermediary function connecting the domestic Islamic
and Turkic nationalist organization in Kazakhstan to its foreign hub was reportedly fulfilled by either
an Afghan or an Iranian individual named Azhi Mesrik. This complex network underscores the
transnational character of the movement and highlights the intricate interplay of ideological, religious,
and geopolitical influences shaping the counter-revolutionary activities in the region during this
period (CSA RK. F. 34., Inv. 2., C. 786., P. 15). This episode illustrates how the Soviet repressive
apparatus utilized accusations of Islamic and Turkic nationalism to legitimize political persecution.
The creation of fictitious "counter-revolutionary" organizations, even if they existed only on paper,
played a pivotal role in justifying mass arrests and the elimination of religious and national elites.
From a methodological perspective, it is important to emphasize that totalitarian regimes employ
myth-making and the construction of the “enemy of the people’ archetype as a means of interpreting
events through narratives of conspiracy and external interference. These narratives function as
powerful instruments for consolidating political authority and suppressing potential public dissent.

However, there are clear discrepancies in the testimony of Sidyk-Ishan. In interrogation
protocols dated September 28 and October 1, 1937, he claims that the formation of Islamic and Turkic
nationalist organizations with a center in Tashkent dates back to 1930, linking them to the activities
of the Muftizaba of the Central Spiritual Administration of Muslims, Abduvahit Kari. This
information presents significant challenges for verification. For example, in 1930, a major gathering
of the Muslim clergy took place in Mecca (Saudi Arabia), attended by delegates from countries with
Muslim populations, including Abduvahit Kari from Uzbekistan, Magdyul Magdiyev and Akhmed
Ishan from Kazakhstan, Tardzhimanov Kashaf from Tatarstan, and Abdurashid from Tajikistan. This
fact requires additional contextual analysis and scholarly verification to assess the credibility of the
data presented (CSA RK. F. 563., Inv. 2., C. 876., P. 3-4). The challenges of reconstructing historical
realities in the context of Soviet political repression are evident in the interrogation protocols, which
often reflect coercively constructed narratives rather than verifiable facts. These documents
functioned as instruments for legitimizing state-sanctioned repression. At the core of this strategy
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were fabricated narratives concerning international conspiracies and anti-Soviet networks,
constructed to reinforce ideological control and suppress dissent within the population. The reliance
on such exaggerated claims highlights the Soviet authorities' efforts to manufacture external threats
as a means of consolidating internal control. The case materials, often riddled with inconsistencies
and speculative assertions, underscore the methodological difficulty in separating historical truth
from deliberate distortion.

Central to these accusations is the portrayal of Hazrat Ibn Saud, who was framed as both a Saudi
religious leader and an operative for British intelligence. The investigators alleged his role in
organizing a significant gathering in Mecca, which they claimed served as the foundation for
orchestrated Islamic mobilization in Central Asia. Upon returning to Tashkent, Abduvahid Qari was
accused of attempting to revive and merge the disbanded organizations Ulama Jamiati and Shura-i
Islamiya into a unified Islamic entity. The supposed leadership of this organization reportedly
included 19 prominent ishans, with members such as Umar-Turyaev Yusupkhan and Khanseitov
Sydyk from Kazakhstan. These claims, however, lack credible corroboration and seem to be a product
of investigative manipulation, with alleged connections to foreign actors designed to fabricate a
cohesive narrative of subversion.

The contradictions in Sydyk Ishan’s testimony, including inconsistencies in the timeline of the
organization’s foundation, point to the investigative authorities’ propensity to invent details to support
their narrative. Claims about the involvement of figures like Hazrat Ibn Saud and Shami-Hazrat were
likely fictitious constructs aimed at bolstering accusations. The indictment further alleged that the
Central Spiritual Administration of Muslims engaged in intelligence activities for foreign powers and
sought to overthrow Soviet governance to establish a unified Muslim state. The supposed dependence
on military support from Turkey and other Islamic nations was another element of this propagandistic
narrative. Such claims, while intended to justify the repression of Muslim clergy, reveal the extent of
ideological fabrication employed to maintain the state’s dominance and suppress dissent
(Baberovski, 2007: 48—49). This passage underscores the significant methodological flaws in the
investigative practices of Soviet repressive institutions, which frequently relied on speculative
interpretations and fabricated narratives to substantiate their accusations. A key insight is that the
charges levied against Muslim clergy were often grounded in tenuous and unsubstantiated claims of
alleged international conspiracies and external threats. Such tactics served as instrumental
mechanisms for legitimizing state persecution and consolidating ideological control over diverse
populations.

The individuals implicated in this case, including Sydyk Hanseitov, Yusupkhan Umar Turyaev,
Gulturekhan Ishanhanov, and Alken Dzhangirkhodzhayev, were accused of engaging in anti-Soviet
activities across Kazakhstan and Central Asia. Specific allegations included organizing the Adai
Uprising, conducting espionage on behalf of Turkish intelligence, and orchestrating an armed
rebellion to establish an independent Muslim state. According to the investigative records, these
initiatives were allegedly orchestrated under the direction of the Tashkent Muftiate and leaders such
as Shami Khazret and Hazret Ibn Saud. However, a critical examination of the evidence reveals that
the collaborative efforts among regional religious leaders were likely aimed at sustaining religious
networks rather than pursuing subversive political objectives. Numerous inconsistencies and
contradictions in the investigative records further indicate deliberate fabrications designed to
construct the narrative of an internal enemy, a cornerstone of Soviet ideological policy.

The characterization of the Central Spiritual Administration of Muslims during the 1920s as
engaged in Islamic revivalist and Turkic nationalist activities illustrates the broader attempts to
delegitimize religious and cultural institutions. An analysis of archival documents from the Central
Archive of the Republic of Kazakhstan reveals the absence of coherent definitions for these terms
within Soviet counterintelligence materials. A 1944 memorandum by the People’s Commissariat of
Internal Affairs titled “Islamic Revivalist and Turkic Nationalist Movements in Central Asia and
Kazakhstan” presents a heavily biased interpretation. The document portrays Islamic revivalism as
an aspiration to unify all Muslims under the defense of Islam, ostensibly with Turkey as the leading
force in this effort. Such ideological constructs not only served as justification for state-led repression
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but also reflected broader efforts to reshape historical narratives in alignment with Soviet political
objectives (Sovetskaya derevnya glazami OGPU-NKVD, Tom 3, 1930-1931, Dokumenty i materia,
2000: 203-204). The portrayal of Pan-Islamism and Pan-Turkism in NKVD documentation
exemplifies a calculated deployment of ideologically loaded narratives aimed at legitimizing state
repression against religious and sociopolitical movements. The framing of a so-called “Pan-Islamic
menace” was less about addressing tangible threats and more about discrediting any forms
of religious engagement or cross-regional connections perceived as undermining Soviet ideological
dominance. The absence of precise definitions in official records underscores the nebulous and
manipulative nature of these accusations, revealing them as instruments of control rather than
evidence of actual subversion. This methodological vagueness erodes the credibility of investigative
conclusions and casts significant doubt on the impartiality of the judicial processes that followed.

The orchestration of legal proceedings against alleged conspirators further illustrates the
extensive and deliberate character of Soviet repression. A directive issued in September 1940 initiated
the detention of 51 individuals, predominantly members of the Muslim clergy from southern
Kazakhstan. Most detainees confessed under coercion, while plans were made to apprehend
additional suspects. These proceedings, marked by sweeping arrests and fabricated evidence, were
mechanisms for dismantling potential nodes of influence while manufacturing an external enemy
narrative. By eliminating spaces for religious and cultural expression, this strategy consolidated state
power, suppressing any capacity for collective resistance and reinforcing the central authority’s grip
over societal structures (CSA RK. F. 141,, Inv. 1., C. 1572., P. 4). The effort to gather materials for
constructing a narrative about the existence of Pan-Islamic and Pan-Turkic organizations essentially
began with the establishment of Soviet rule in Central Asia and Kazakhstan, a period marked by the
creation of local intelligence and counterintelligence agencies. According to archival records,
between the 1920s and 1940s, numerous organizations in Kazakhstan and surrounding regions of
Central Asia were actively oriented towards Pan-Islamism and Pan-Turkism, aiming to establish a
unified Muslim state in opposition to Soviet governance. These groups were perceived as
counterrevolutionary forces, posing a significant threat to the political stability of the republic.
Documents from the People’s Commissariat of Internal Affairs suggest that these organizations
comprised organized factions that actively resisted the processes of socialist modernization and
collectivization, actions the authorities viewed as destabilizing to the region.

Additionally, a 1926 memorandum from the NKVD of the Kazakh SSR notes the clergy's
agitational activities, which utilized religious unity to mobilize the peasantry around Pan-Islamic and
Pan-Turkic ideals. The authorities underscored that the local Muslim clergy’s resistance to Soviet
power was bolstered by nationalist and anti-Soviet organizations, which exploited the religious
sentiments of the population for political ends. According to the documents, these organizations
sought to consolidate the Muslim masses in opposition to Soviet control, presenting a threat to both
internal stability and the socio-political cohesion of the state. In response, Soviet security agencies
intensified efforts to detect and neutralize these perceived threats, deploying intelligence and
counterintelligence tactics to closely monitor the activities of religious leaders and representatives of
national minorities (Grigoryev, 1984: 81). It is evident that analysts constructed all resistance
phenomena to Soviet modernization within a unified framework of local elite opposition, thereby
categorizing them as part of a broader global counterrevolutionary activity. This conceptualization
allowed local movements to be framed as integral components of a wider anti-Soviet resistance
context. In this regard, the situation of the accused was further complicated by their backgrounds,
with four of the so-called organizers being bayis, or by their ties to prominent ishan families, which
became influential factors in their inclusion in the circle of suspects. Among the so-called activists,
there were not only two ishans but also six mullahs, which further heightened suspicions about their
involvement in counterrevolutionary activities. As a result, all pan-Islamist cadres, the so-called
murids, were automatically placed within the first circle of suspects, highlighting the rigidity and
systemic nature of the approach used in identifying perceived threats.

When analyzing the fundamental perspectives of state security personnel on the Eastern
question, one must recognize the presence of a differentiated approach to Muslims from various
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regions of the country. A key factor considered in evaluating these categories of people was their
willingness to undergo secularization, as well as their connections to relatively more modernized
Muslim territories, such as Southern Kazakhstan and Tashkent, which were regarded as ideological
and organizational centers of Soviet Islam. These circumstances played a pivotal role in shaping
decisions regarding the perceived level of threat posed by individual religious figures and their
respective organizations (Bakytorazov, 2022: 307).

A key question arises: What was the purpose behind the People’s Commissariat for Internal
Affairs (NKVD) in the South Kazakhstan region initiating the narrative of a counterrevolutionary
pan-Islamist and pan-Turkist insurgent organization in the area? The answer to this question is
multifaceted. First, it allowed the expansion of the scope of repression, involving ever more social
groups and strata, aligning with the strategy of intensifying total political repression. Second, the
creation and maintenance of such a narrative were crucial for simulating active efforts by
the NKVD to identify counterrevolutionary elements, which not only served internal political
mobilization but also bolstered the repressive apparatus as the central institution of power. The
significance of the second aspect cannot be overstated, as it was during this period that the NKVD
gained the status of an autonomous, all-powerful structure, suppressing any form of social activity,
while the entire country effectively became a hostage to its unchecked authority.

Consequently, within the framework of the investigative case under review, the NKVD pursued
a clearly defined objective to prove the existence of an organized counterrevolutionary core of a pan-
Islamist and pan-Turkist organization with a center in Tashkent. However, as subsequent
investigations revealed, the existence of such a center was not substantiated by any credible facts or
documents. Nevertheless, the South Kazakhstan NKVD department did not halt its efforts. Without
completing the investigation into the supposed leaders of this organization, four ishans, in August
and September of the same year, it was decided to expand the investigation to include
15 counterrevolutionary cells allegedly discovered in districts of South Kazakhstan, which, according
to the investigation, were established with the involvement of the same ishans and contained over 230
individuals (Teplyakov, 2013: 117).

Thus, this document, in alignment with the strategy formulated by the South Kazakhstan
division of the People’s Commissariat for Internal Affairs, was intended to substantiate the claim of
the existence of a counterrevolutionary pan-Islamist organization centered in Tashkent. In addition to
its core structure, this organization was said to include a widespread network of insurgent cells
operating in various districts, with ongoing expansion. It is noteworthy that nearly all individuals
arrested in connection with this case were innocent. For example, Atybaev Babakul, detained as one
of the alleged leaders of a counterrevolutionary cell in Suzak, stated in his testimony:
“I, Atybaev, am not affiliated with any counterrevolutionary organization and have no knowledge of
its existence. I have never engaged in anti-Soviet propaganda. I admit that I am a mulla and served
as the imam of the Jailma mosque in the Sarysu district for several years, which indeed bears my
name. | received my religious education at the Chayansky mosque under Appak-Ishan and studied
for several years at the Baba-Ata mosque under Djangirkhodzhaev Alken-Ishan. I currently reside at
the mosque, which is no longer operational” (CSA RK. F. 141., Inv. 1., C. 1567., P. 19).

Based on the analysis of the presented documents, it is evident that the methods employed by
the NKVD to expand the scale of repression in South Kazakhstan were underpinned by weak evidence
supporting accusations of counterrevolutionary activities. The primary tool of suppression was the
concept of pan-Islamist and pan-Turkist organizations, which, according to official reports, were
perceived as a widespread threat to Soviet power. However, the existence of such organizations,
allegedly centrally managed from Tashkent, was never substantiated by reliable sources, indicating a
strategy of manipulation and the creation of “fabricated” threats to justify repression. Arrests based
on these versions often lacked factual grounding, revealing the absurdity of the charges and the
insufficiency of evidence. Furthermore, the involvement of local religious leaders in these processes
was often linked to their connections with prominent ishan families, which added a political
dimension to the accusations. It is important to emphasize that the numerous confessions obtained
from the accused were, in most cases, the result of coercion, as confirmed by the testimony of Babakul
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Atybaev, who asserted his innocence. As a result, the actions of the NKVD not only led to unlawful
repression but also deepened the socio-political rift between the state and local religious communities.

Conclusion

Political repression in the Soviet Union, an intrinsic feature of the Stalinist era, spanned from
the 1920s to the early 1950s. However, the mechanisms of repression extended beyond Stalin’s
personal rule, continuing both before his ascent to power and after his death. The repressive legal
framework of 1937-1938 emerged in a climate of widespread fear, fueled by the search for “enemies
of the people” which became the pretext for mass repressions. The term "enemy of the people" was
formally introduced by Stalin during a joint plenum of the Central Committee of the All-Union
Communist Party (Bolsheviks) on January 7, 1933, marking a pivotal shift in Soviet political rhetoric.
Alongside this, a new lexicon emerged within the punitive apparatus, with the term “coloring” being
employed to categorize counterrevolutionary offenses within anti-Soviet activities. These offenses
were classified into distinct categories such as nationalist, subversive, diversionary, and pan-Islamist
crimes, reflecting the ideological priorities of the state. Political prisoners, including members of the
Alash Orda, the Social Revolutionaries, and the Mensheviks, were subjected to a system of
classification based on their political affiliations and perceived ideological loyalties.

The secret decrees and directives issued by the People’s Commissariat of Internal Affairs
(NKVD), most notably Orders No. 00447 (July 30, 1937) and No. 00486 (August 15, 1937), were
instrumental in facilitating and institutionalizing mass repressions. These orders outlined a rigid
classification system for the individuals targeted for repression, thereby enabling state authorities to
manipulate the outcomes of investigative processes and execute mass arrests and executions with
impunity. Order No. 00447 specifically called for the immediate arrest and execution of individuals
deemed most “hostile” while those considered less active were subjected to prolonged imprisonment
in forced labor camps. The subsequent expansion of the scope of repression through Order No. 00486
widened the category of targeted individuals, extending to not only members of nationalist and
subversive organizations but also their families, reinforcing the totalitarian reach of the state
apparatus. In the context of South Kazakhstan, a region rich in Muslim cultural heritage, these
political purges played a significant role in the ideological and cultural reordering of society, leaving
an enduring imprint on the historical trajectory of the region and its people. This process of repression
was not merely a tool of political control but also a means of erasing or co-opting cultural and
religious identities that were perceived as incompatible with the Soviet state's ideological vision.
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