KA3AKCTAH PECITYBJIMKACBI

BIJIIM K9HE I'blJIBIM MUHUCTPJIIT'T
FBIJIBIM KOMUTETI
HI.II.YOINXAHOB ATBIHJIAFBI TAPUX
7KOHE 9THOJIOI'USA UTHCTUTYThI

«EDU.E-HISTORY.KZ»
SJIEKTPOH/IBIK FBIJIBIMU XKYPHAJIbI

Ne 3(7) winde-kbipkytuek 2016
ISSN 2710-3994



Edu.e-history.kz 2016. 3(7)

ISSN 2710-3994

EDU.E-HISTORY.KZ
IJIEKTPOH/IBIK FhLJIBIMU
KypHAJ

2016, Ne 3(7)




Edu.e-history.kz 2016. 3(7)

ISSN 2710-3994

EDU.E-HISTORY.KZ
3JIEKTPOHHBIA HAYYHBIU KYPHAJ

2016, Ne 3(7)




Edu.e-history.kz 2016. 3(7)

ISSN 2710-3994

EDU.E-HISTORY.KZ
electronic scientific journal

2016, Ne 3(7)




Edu.e-history.kz 2016. 3(7)

Kypbuiraiimsi:
Pecniybnukach! FputbiM xoHE KOFapbl O11iM MUHHUCTPJIIr FpUIbIM KOMHTETI
LI.II. YonuxaHoB aTbiHAars! Tapux >koHe 3THOMOrus MHCTUTYTHI [IDKK PMK

Bbac penaxkrop
KabpuinunoB 3usioex Epmyxanyiist

PerakuusuibIk aika:

P. A6nymaes (O30ekcran), H. Adnaxeti (Peceii), b. Asran, M. O0yceliitoBa, C. Oxiranu,
H. Onimo6aii, b. batitanaes, K. XXymarysos, . Kerxkedaes, b. Kemekos,
Mancypa-Xaiinap (Yuaicran), P. Macos (Toxikcran), ©. Mykrap, B. [Tnockux (Kpiprei3cran),
1O. Ierpos (Peceit), O. Cmaryiio, Con En XyH (Oxrtycrik Kopes), E. Coiabikos,

Y. ®uepman (AKII), A.YUybapbsu (Peceit)

ZKayanTtsl pegakrTop:
3. TemenoBa

Penaxkrop:
P. Kebeer

PepakumsiHbIH MeKeH-Kalbl:
050100, Kazakcran PecriyOnukachl,
AJIMaTHI K.,
IlleBuenko kemeci, 28,
IILII. YonuxaHoB atbiHAarbl Tapux >koHE HTHOIOIUS UHCTUTYTHI,
«Edu.e-history.kz»
3JIEKTPOHABIK FHUIBIMU JKYPHAJIBIHBIH PEIaKINSCHI
Tenedon: +7(727)272-47-59
E-mail: edu.history@bk.ru
DIeKTPOHIBIK MEeKeH-Kait: https://edu.e-history.kz/

Frumeivu sxypuan Kazakcran PecryOnukacer MHBecTHIHSIIAD JKOHE JaMy MUHHCTPIITIHIH
Baitnansic, akmapaTTaHaspy KoHeE aknapat komurteTiage 2014 . 29 Ka3aHBIH/A TipKENTEH.
Tipxey momipi Ne 14602-HA. XKeuteiaa 4 per xapusiianas! (3JIEKTPOHIBI HYCKAA).

Makananapisl KaiiTa OacThIPBII XKapHsIaraHia, MUKPOPHIIEMIE JKoHe 0acKka Jia KelripMernepre Tyciprexie
MIHJIETTI TYpAE KYpHAIIFa CUITEME jKacay KaKeT.




Edu.e-history.kz 2016. 3(7)

Yupeaurtennb u u3iarenb:
PI'TI va [IXB «WHcTuTyT Mictopuu 1 sTHOnoruu um.4Y.U. Banuxanosa»
Komurera Haykn MuHUCTEpCTBa HAyKU U BBICIero oOpazoBanus Pecryonuku Kazaxcran

I'naBHbIi pexakTop
KabynbaunoB 3usdex EpmyxanoBuy

Penaxumonnas Kosuterust:

P. A6nymnaes (Y30ekucran), H. Abnaxeit (Poccus), b. Asran, M. AOycenrtoa, C. Axuranm,
H. Anmum6aii, b. baiitanaer, K. XKymarynos, I'. Kenxebaer, b. Komekog,
Mancypa-Xaiinap (Mugust), P. Macos (Tamkukucran), A. Mykrap, B. [Tnockux (Keipreizcran),
10. Herpos (Poccust), O. Cmarynos, Con En Xyn (I0sxuas Kopes), E. ChizibIkoB,

VY. ®uepman (CIIA), A. Uybapbsu (Poccus)

OTBEeTCTBEHHBIN pelaKTop:
3. TonenoBa

Penaxkrop:
P. KyGeen

Anpec perakumu:
050010, Pecniyonuka KazaxcraH,
r. AJIMarhl,
yi1. llleBuenko, 28.
MHuctutyT ncropuu u atHonorun umenn Y. Y. BanuxaHosa,
«Edu.e-history.kz»
Penaxiwist 571eKTpOHHOTO HAYYHOTO KypHajia
Tenedon: +7(727)272-47-59
E-mail: edu.history@bk.ru
Caiir xypnana: https://edu.e-history.kz/

Hayunslii xypHan 3apeructpupoBat B Komurere cBsizu, nHGpopMaTH3auu U nHGopManuu MuHHCTEpCTBA IO
WHBECTHIHM 1 pa3BuTHiO Pecniybnmku Kazaxcran, cBUIETENiiCTBO O perucTpannu:
Ne 14602-UA ot 29.10.2014 r. [Tyonukyercs 4 pasa B 1o (B 3J€KTpOHHOM (opmarte).

[Ipu moBTOpHOI MyOMMKaMy cTaTeil, CheMKe Ha MUKPO(GHIbMaxX M APYTHX KOMUAX HEOOXOAMMO 005S3aTeIbHO
CCBIIATHCS Ha )KYpHAIL




Edu.e-history.kz 2016. 3(7)

Founder and publisher:
RSE on REM “Ch.Ch. Valikhanov Institute of History and Ethnology"
of the Committee of Science of the Ministry of Science and Higher Education of the Republic of Kazakhstan

Editor-in-chief:
Kabuldinov Ziabek Ermukhanovich

Editorial board:

R. Abdullaev (Uzbekistan), N. Ablazhey (Russia), B. Ayagan, M. Abuseyitova, S. Azhigali,
N. Alimbai, B. Baitanaev, K. Zhumagulov, G. Kenzhebaev, B. Komekov,
Mansura-Khaidar (India), R. Masov (Tajikistan), A. Muktar, V. Ploskikh (Kyrgyzstan),
Y. Petrov (Russia), O. Smagulov, Song Yong Hoon (South Korea), E. Sydykov,

W. Fierman (USA), A. Chubaryan (Russia)

Executive editor:
Z. Tolenova

Editor:
R. Kobeev

Editorial address:
050010, Republic of Kazakhstan,
Almaty,
28 Shevchenko Str.
Ch.Ch. Valikhanov Institute of History and Ethnology,
«Edu.e-history.kz»
Editorial electronic scientific journal
Phone: +7 (727) 261-67-19, +7 (727) 272-47-59
E-mail: edu.history@bk.ru
Journal website: https://edu.e-history.kz/

The scientificjournal is registered at the Committee for Communications, Informatization and Information of the
Ministry for Investments and Development of the Republic of Kazakhstan, r
egistration certificate:
No. 14602-1A dated October 29, 2014. The journal is published 4 times a year (in electronic format).

When re-publishing articles, shooting on microfilm and other copies, it is necessary to refer to the journal.




Edu.e-history.kz 2016. 3(7)

VIIK 94 (993)

MUSLIM SOLDIERS IN THE SOVIET ARMED FORCES: IDENTITY TEST?
(Historiographical Review)

Kubeyev R.D.
Research Fellow of the Ch.Ch.Valikhanov Institute of History and Ethnology

Abstract. The paper deals with some issues of the Soviet Muslims’ participation in the Soviet Union’s
military conflicts (on the example of the Great Patriotic War and the war in Afghanistan). There was
considered how the religious leaders and officials interacted, the history of the Religious Administration
of Muslims of Central Asia and Kazakhstan (SADUM) formation during the Great Patriotic War, as well
as the usage of Muslim soldiers in the Afghan war.

Keywords: Soviet, War, Great, Patriotic, leaders, religious, conflicts, military, SADUM, Muslims,
conflict., Afghan

KEHEC APMUSACBIHIAFBI COJIJAT-MYCBUIMAHJAP: YKCACTBIKKA TECT?
(TapuXHAMAJIBIK 110J1Y)

Keoees P.J1.
HI.II. Yonuxanos aT. Tapux »KoHE dTHOJIOTHSI HHCTUTYTBIHBIH FBUIBIMH KbI3METKEP1

Anparna. Makanana keHec MmychuiManapeiHbIH KCPO ockepr KaKTHIFBICTapbIHA KATBICYBIHBIH KEHOIP
KpIpapbl (¥sb1 OTaH COFBICHI MEH AyFaH COFBICHI MBICAIBIH/IA) KapacThIPbUIabl. ¥JIbI OTaH COFBICHI
KBUITAPBIHJIAFGI JIHU OaciblIap MeH OWJIIK apachlHIarbl KapeiM-KaTbiHac, Oprta Asust meH Kazakctan
MYCBUIMaHAaphIHBIH AiHM OackapmacwkiHblH (CAJIYM) KypbuUly TapuxblHa, COHJAa-aK KEHECTIK
MYCBIJIMaH COJIJATTapAbl AyFaHCTaHJAFbl COFBIC KUMBUIIApbIHAA MaiilaaHy MaceleliepiHe Hazap
ayJapbUIFaH.

Tyiiin ce3aep: keHec mycbuiManaapbl, CAIIYM, ockepu KakaTbIFbICTap, AiHU Oacmibuiap, ¥iabel OtaH
COFBICHI, AyFaHCTaH/JaFbl KAKTBIFBICTAP.

COJJIATBI-MYCYJIBMAHE B COBETCKOM APMHHU: TECT HA WJIEHTUYHOCTH?
(ucropuorpadguyeckuii 0030p)

KeoOeen P. /1.
Hayunslii coTpyaauk UHctutyTta uctopuu u srHosioruu um. 4.Y4. Banuxanosa

AHHOTanusl. B craThe paccMaTpuBarOTCSI HEKOTOPBIE BOIPOCHI y4acTUsl COBETCKHUX MYCYJIBMaH B
BoeHHbIX KoH(paukTax CCCP (na npumepe Benukoit OteuecTBEHHOM BOIHBI U BOWHBI B AdraHucraHe).
VY neneHo BHUMaHUE B3aUMOJECHCTBHIO PEIMTHO3HBIX JIUIEPOB U BIACTEW, UCTOPUH cO3aHUs J[yXOBHOTO
yrnpasieHust mycyinbMman Cpenneit Asum u Kazaxcrana (CAIYM) Bo Bpemst Benukoit OteuecTBeHHOM
BOIHBI, a TAK)KE UCIIOJIb30BAaHUIO COBETCKHX COJIIAT MyCyJIbMaH BO BpeMs BOWHbI B AQraHucTase.

KiroueBble cioBa: coerckue mycyinbmane, CAIYM, BoeHHble KOH(DIUKTHI, PETUTHO3HBIE JTHJIEPHI,

Benukast OredecTBeHHas BOitHA, KOH(IUKT B AraHucTtaHe.
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It is well-known, that in the nation-building process it is very important to have a unifying idea
which represents interest of all the segments of population. The Marxist ideology which was the driving
force of the October revolution and which became the state ideology in the USSR is atheistic in its
essence, and it is very interesting to trace its relations with religion in the Soviet Union generally, and
especially with Islam — the religion regulating absolutely all the aspects of human life and this way
serving as a frame for the believers’ consciousness, kind of filter for accepting or not accepting some
new ideas.

At that Thomas S. Szayna in his book ‘The Ethnic Factor of the Soviet Armed Forces: the Muslim

Dimension’ points out that “prior to the Russian conquest, religion was not a distinguishing feature
to the Muslims inhabited lands now part of the USSR’. He shares the opinions of other famous scholars
that ‘loyalties were primarily local and distinctions were based ontowns or villages of origination, tribe,
occupation, or Sufi membership. The Russian seizure of the Muslim lands transformed Islam to the
major aspect of identity because it became a central cause of the large socio-cultural chasm between the
Russian and the Muslims’.[1, p. 3]

Obviously, the rivalry of these two ideologies was unavoidable. After the establishment and
strengthening of the Soviet regime, the authorities having a real power started their persecutions of Islam
(by A. Benningsen it started in 1928 and continued up to the beginning of the World War 1) [2, pp.115-
133].

And what happened during the War? It is clear that the authorities needed everyone’s help, without
any exception. Talking about the Muslim population, firstly, they were considered as a human reserve,
and in the second, contrary to the German propaganda using the ideological controversies between the

As noted AidarKhabutdinov in his article On the 70th anniversary of the Religious Administration
of Muslims of Central Asia and Kazakhstan (SADUM)’,

afterthe series of victories in 1943 there appeared a chance to change the relations between the state
and religion. By the proposal of the Imam EshonBabakhan there was formed a preparatory committee
for holding the Kurultai. Some prominent theologians from Uzbekistan, Kazakhstan, Kirgizia, Tajikistan
and Turkmenistan and other regions of the USSR entered to this committee.

In August-September, 1943 the Committee members were visiting the regions of 5 Central Asian
republics for explanation on the Committee formed and for choosing the delegates for Kurultai. The
region’s Muslims were wary of the explanations of the committee members, because many of them or
their family members experienced the wrath of atheists and saw the destructive power of communist
ideology in relation to the followers of Islam.

But generally the militant policy was changed with relative religious tolerance. EshonBabakhan
sensed this moment and in winter of 1943 he addressed to the Muslim communities of Central Asia and
Kazakhstan with a call for unity, Along with a group of religious leaders through the Chairman of the
Presidium of the Supreme Soviet of the Uzbek SSR YuldashAkhunbabayevEshonBabakhan started
negotiations with the Soviet government on the establishment of the Religious Administration of
Muslims of Central Asia and Kazakhstan.

On July 12, 1943 the initiative group headed by EshonBabakhanov officially appealed to the
Chairman of the Supreme Soviet of the USSR Mikhail Kalinin. Soon, the initiative on the establishment
of the Islamic religious center in Central Asia was approved in Moscow and for these needs the
government returned the house of EshonBabakhan in Hazrat Imam mahalla of Tashkent which was
confiscated in 1928.

The author mentions that according to the legend, in July 1943 EshonBabakhan was summoned to

Moscow. In the Kremlin he met with I.V.Stalin, who suggested EshonBabakhan to arrange Kurultai
of Muslims and form a Religious Administration in Tashkent. Stalin emphasized that the priority of the
Muslim community should be a real help in the fight against the German fascist invaders.

The first Kurultai (congress) of Muslim Ulemaswas held on October 15-20, 1943 in Tashkent in
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the house of EshonBabakhan. It was attended by 160 delegates from the republics of Central Asia and
Kazakhstan. The Kurultai decided to form the Religious Administration of Muslims of Central Asia and
Kazakhstan (SADUM). Sheikh EshonBabakhanAbdulmazhidhan was unanimously elected its chairman.
At the same time he was awarded the rank of the Mufti of five republics.

The authorities allowed to open over 200 mosques in the Central Asian republics (the most of these
mosques started really working only by the end of the war. At the same time there was determined a staff
and departments of the Administration (Department of fatwas, Department of Mosques etc.). Later there
was founded Mir-i Arab madrasah (1946) and the Higher Islamic Institute (1971).

AidarKhabutdinovnotices that the Holy Quran and Sunnah of the Prophet Muhammad (Peace be
upon Him) were declared as a basis for Central Asian Religious Administration’s (SADUM) guidance,
which is a very interesting fact taking into account the character of the Soviet state and its traditional
attitude to religion. In SADUM’s statute there were

established the right and duties of the Board as a highest religious body of the Muslims of Central
Asia and Kazakhstan, determined functions of the departments in the center and on the ground. Besides,
in the Statute there were determined the following tasks:

-to manage religious affairs and ceremonies through the official religious organizations, located in

Uzbekistan, Kazakhstan, Kyrgyzstan, Tajikistan, Turkmenistan;

-to preach the fundamentals of Islam among the believers;

-to solve some complex and conflicting issues relating to religious rites, explain the guidance on
thesematters to believers through Imam-Khatibs;

-to educate believers in the spirit of truthfulness, honesty, diligence and compliance with the law;

-to fight against harmful practices among the clergy and believers;

-to promulgate fatwas on the above issues;

-to publish religious literature;

-to establish relations with foreign Muslim organizations, to familiarize foreign Muslim brothers
with thespiritual and social life of five republics’ Muslims.

The Board of SAADUM was located in the house ofEshonBabakhan. Besides, the Mufti handed
over more than a thousand books and manuscripts from his collection to the library formed at SADUM.

The Mufti EshonBabakhan mobilized Muftiyat on targeted front assistance work. At the Muftiyat
there was organized the collection of clothing for the soldiers and money for weapons, initiated the
establishment of a permanent committee to provide material assistance and moral support to the families
of soldiers.

The author concludes that the formation of a single Religious Muslim Administration of Central
Asia became a part of the Soviet policy to ensure the unity of the Soviet people during the War, so the
Soviet Ummah had a time of relative religious freedom and tolerance. [3]

In the context of this Soviet Policy’s it is interesting to consider the project of the Address of
Muslim

In the context of this Soviet Policy s it is interesting to consider the project of the Address of
Muslim leaders to the Muslims of USSR from Uzbekistan, Tajikistan, Turkmenistan, Kirgizstan and
Kazakhstan gathered at the Kurultailunder the leadership of  Sheikh  ul-Islam
IshanBabakhanAbdumadzhidkhanov).

The project of documentwas declaring support to the Soviet authorities. At that providing
substantiation for war with the German occupants the Muslim leaders used the Islamic terminology,
concepts, and fragments of Qur’an and hadiths about protection of religion, freedom, love to Motherland.
The fight of Muslims against occupants was called ‘Gazavat’ (fighting for Allah), the believers who died
in this war were declared martyrs, and every Muslim who killed the enemy was called ‘Gazi’ (fighter for

the faith).
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Muslim leaders gave an example of Crimea, where ‘Germans and Romanians ruined this
flourishing region, liquidated the national independence of the Crimean Muslims, subjected to
unprecedented bullying their domestic customs and faith’.

There was mentioned Hitler’s intention to destroy such places connected with pious peoples as
Shakhzind, Ferghana, Bukhara, Turkestan, Tashkent and others.

Besides they stressed that Germans are going to ‘destroy the national culture of the people of
Turkestan and Kazakhstan, burn the treasures of science and knowledge accumulated and stored at the
libraries of Bukhara, Urgench, Samarkand, Tashkent, Ashkhabad, Khujand, Alma-Ata, Frunze’.

It was pointed out that the Hitler’s soldiers are going to defile their wives and daughters, destroy
their homes and normal life of their elders and children.

‘...Following the percepts of our fathers the people of Turkestan along with other people of the
Soviet Union have taken a great fight with the fascists for their dear homeland, for freedom and
prosperity, for the faith and law, for the honor and glory’.

Besides in this document a special attention was paid to the ‘race theory’ supported by Hitler, the
ideas of ‘purity and supremacy of German race’, and to his perception of Oriental nations ‘as monkeys’.

On behalf of all the devout Muslims of Uzbekistan, Tajikistan, Turkmenistan, Kazakhstan and
Kirgizstan the representatives of the Muslim clergy called on their brothers to fight against Hitler’s army.

The letter was also addressed to home front workers: the clergymen used hadiths saying that
helping to arm the warriors marching to the front is equivalent to participation in battle.

At the end the document there was an address to imams, the spiritual leaders of the Muslims where
they were called to pray for the victory and urge the Muslims to fight bravely. [4, pp. 318-326]

In the comment it was mentioned that this project of the letter was recommended by the State
Security People’s Commissar V. Merkulov for consideration of Secretary of VKP (b) comrade
Shcherbakov. It was proposed to publish this text in Turkic, Arabic, Uzbek and other languages of the
‘Muslim’ ethnic groups of the USSR and to distribute it among the Soviet Muslims and even abroad.

Another proposal was to publish the project of this letter in central newspapers. Since there was no
answer, in December Merkulov sent another letter to Shcherbakov (Top Secret, 08.12.1943. #3124/M
TsKVKP (b) to Comrade Shcherbakov, recommending to publish the Muslim leaders’ letter (published
edition 15 000) in Uzbek, Tajik, Turkmen, Kirgiz and Kazakh languages and to distribute it among the
Soviet Muslims with help of the Religious Administration.

Anyway, the decision on this issue was never made. The reasons were not mentioned, so we can
only guess whether it happened this way due to unwillingness to use such instruments as religion in the
atheistic state’s policy, or because of fears of religiosity growth. This issue needs to be studied
particularly.

Besides, the Muslim leaders prepared the project of the similar Address to the Muslims of Crimea
(the letter dated the period between October 15 and October 26, 1943).

Again, theyappealed Muslims mentioning some advantages given by the Soviet authorities
(national autonomy, development of the Crimean Tatar language, and some possibility to observe
‘national... and religious habits’.

In this text it was stressed that after coming to Crimea the Germans firstly played on religious and
national feelings of the region’s population. And now everyone (even those who trust Germans) can see
that they bring only devastation, blood and tears. Germans impoverish local population, expropriating
even home stuff, making people die of hunger. Besides, they make Tatar Muslims raise pigs for German
army.

At the end the letter’s authors urged the Crimean population to render all the resistance to Germans,
and assured that the Red Army is coming to Crimea. So the Crimeansshould protect their wealth from

destroying and burning by Germans and Romanians. [4, pp. 326-329]
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A prominent French researcher A. Benningsen marks out these following stages of the state policy
towards Islam in the USSR:

1.1918 — 1928: this period could be characterized with a liberal position of new power towards
Islam;

2.1928 — the beginning of the World War 11 is a period of persecution;

3.1941 — 1960: —temporary lightening period;

4.Beginning of 1960 — 1964 —the beginning of the new pressure period;

5.1965 — 1970: decreasing of pressure on Islam.

6.70-ies — the period of harsh policies and tensions. [2, pp. 115-133].

Another example of how the Soviet authorities were dealing with the Muslim identity is the case
of the Afghan conflict.

At the beginning of 80-ies the number of the Soviet Muslims according to some scholars’ opinion
was close to 50 million [5, p.1]

It seems very interesting to familiarize with some scholars’ opinion on how the authorities relied(or
showed a lack of confidence) the Muslim soldiers taking into account their commitment to traditions and
own identity.

Of course therewere some obvious Successes in the authorities’policy on instilling the Soviet
Muslims new identity.

Some results of this policy could be observed during the Afghan conflict, when on the one hand, it
was decided to use the representatives of Soviet nationalities also inhabiting Afghanistan, and on the
other hand, there was a concern about the loyalty of these soldiers in this particular conflict with their
‘coreligionists and blood brothers’.

While there are some opinions saying that the Soviet Central Asians showed themselves as bad
soldiers due to their belonging to the same religion and nationality, Jiayi Zhou, the researcher from the
University of California, Berkeley, is trying to present a ‘more balanced position’:

“While the use of Tajiks, Uzbeks, and Turkmen in Soviet forces is often said to have been a failure,
the material in this article points at a more balanced conclusion. While there are accounts of Central
Asian and Soviet Muslim soldiers sympathizing with the Afghan cause and even defecting to the
mujahedin, other evidence indicates that many Soviet Central Asian soldiers, if not the majority, served
the SovietUnion’s cause without viewing it from a separate nationalist or ethnic lens. This perhaps speaks
to the strength of the ‘Soviet identity’ and the successes of Soviet nationality policy’. [6, p. 303]

‘While the Muslim Battalion members may have been ethnically closer to Afghans, and more
culturally and linguistically more attuned than their Slavic counterparts—based on the information
obtained, it seems that these spetsnaz soldiers kept firm sight of their identity as Soviet soldiers’ [6, p.
315].

Christian Bleuer in his study ‘Muslim Soldiers in Non-Muslim Militaries at War in Muslim Lands:
The Soviet, American and Indian Experience’ adduces the opinion of Erica Marat:

‘Most Central Asian veterans, however, say that they drew a clear line between their Soviet
identity, calling themselves internationalists, and the local Afghan population, despite often similar
physical appearances and languages’ and that Central Asian veterans ‘in particular remained loyal to the
Soviet ideology” regarding the Soviet—Afghan War’. [7, p.5]

Besides, he cities some other scholars, arguing that:

‘In general, neither Muslim nor non-Muslim soldiers in the Red Army held much affinity for the
Afghans. Galeotti, the author of an in-depth study on the Soviet military, commented that ‘One can [...]
safely discount tales of Central Asians galvanized, as a whole, into resistance by the thought of fighting
their coreligionists,...”. He later states that ‘To an extent, even to Soviet Central Asians, but especially
Slav soldiers, the Afghan remained alien, unknowable and suspicious. As a result, neither those

supporting nor repudiating the war had much fellow feeling for the rebels’ [7, p. 5]
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However, about this issue Jiayi Zhou writesabout the very interesting ‘case of Darzob district’,
which serves as a good example of good relations between the Soviet Muslim Battalions and locals. He
adduces the memoirs of the Commander Kerimbaev who describes that ‘through patient work,
reconstruction of the village infrastructure, and the show of good will to the locals, residents of the town
who had fled to the mountains (numbering 10,000), started to return’. Besides, the local rebel leader
MavlaviPahlavan and about 120-150 soldiers switched the side of the government.

When leaving the Muslim Battalion had very good relations ‘— So much so that when 177 0oSpN
was ordered out of the area, Darzob village elders petitioned President Kamal for part of the group to
stay behind in the village, on the villages’ own allowance’. [6, p. 312].

Besides, at interviewing one the Muslim Battalion soldier it was fixed that he was not driven by a
national or ethnic identity, but by a Soviet, international, humanitarian-motivated mission to help
Afghans [6, p. 325].

It is necessary to mention that initially the idea of using the Soviet representatives of the
nationalities inhabiting Afghanistan does not belong to the Soviet authorities.

Jiayi Zhou cites the Moscow Russian Television Network in Russian, ‘Special File’ program, 14
July 1992:

‘The DRA President Nur Muhammad Taraki phonedSoviet Premier Kosygin in his first major
appeal for intervention:I ask you to extend assistance. | suggest you place Afghan markings onyour tanks
and aircraft and no one will know the difference. Your troopscould advance from the direction of Kushka
and Kabul. In our view,no one would catch on. They’d think they were government troops . . .

Why can’t the Soviet Union send Uzbeks, Tajiks, and Turkmen in civilianclothing? No one would
recognize them. We want you to send them.They could drive the tanks because we have all those
nationalities inAfghanistan. Put them in Afghan costume and give them Afghan badgesand no one will
recognize them. It’s very easy work, in our view’ (here author cites the Moscow Russian Television
Network in Russian, ‘Special File’ program, 14 July 1992, as translated in FBIS-SOV-92-138 (17 July
1992), pp. 30-31, in Feifer, Gregory, The Great Gamble Harper, New York, pp. 31-32) [6, p. 305].

Christian Bleuer in his work mentions that ‘...Not only did Central Asians serve in combat units,
but they were also prominent in psychological operations units as their language skills were an asset. The
most prominent example of Muslims in combat roles are the two Muslim Battalions, the first of which
(officially the 154th Special Operations Detachment) was composed of Uzbeks, Tajiks and Turkmens,
and was tasked to perform covert operations disguised as locals’.

Firstly their task was to protect the President Taraki, but later it was directly involved in the attack
on President Amin’s palace in the first days of the war.

And the second battalion, despite claims that Central Asian and Muslim soldiers had been
withdrawn, served in the very dangerous Panjshir Valley through 1982. [7, p.4]

The history of using the Muslim soldiers in the Soviet Union is ambiguous. On the one hand in
some historical moments their participation and active assistance was necessary. On the other hand the
authorities were afraid of raise of Islamic and nationalistic sentiments. In 70-es and 80-ies, as we know,
the situation became more complicated, as the number of Muslims comparing to Slavonic population
increased, and the authorities had to do something with it.

However, in spite of the Soviet Muslim soldiers proven themselves well, first of all identifying
themselves as Soviet soldiers, the officials preferred to limit their presence on the higher military
positions. Generally, such a delicate issue as involvement of soldiers whose specific identity considerably
determines their perception of reality, regulates the everyday life and keeps them within certain frames
is very interesting topic and it requires a detailed research.
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